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Abstract 

This paper describes how the local hinterland farmers work for free 
land tenure but are contained in a defined worldview such as their 
existing beliefs and external forces. The problem lit a on how shifting 
cultivation provides a means of greater sustainability among the 
Higaonon in the tribal community of Rogongon since they are 
governed by the ritual practices that are traditionally bound in their 
livelihood system. The paper also chronicles the brief origin of 
Rogongon, the Higaonon Shifting agriculture cycle, the Higaonon 
farm practices that are associated with the supernatural 
phenomenon and the external forces that are responsible for the 
continuity and change among the social lives of the tribe . Thus, the 
researcher employs the use of historical and ethnographic studies in 
writing about these shifting agricultural processes. 

Keywords: shifting agriculture, field cropping, 
sedentary farming, Higaonon , Rogongon 

Introduction 

Putzel (1998), defined shifting or field agriculture as an 
agricultural system which is characterized by a rotation of fields rat~er 
t~an of crops, by short periods of cropping (one to three yea1·s) alternating 
with fallow periods (five to eight years); and by clearing through . sl~sh 
autl burn. Schlegel (1979) on the other hand, defined Shifting cultivatrnn 
as a £ · ' . . d t permanent field arming system that 1s 1n contrast to se en ary 
croppin • d . . hift" f fields in order to u,g, an 1s characterized by a systematic s ing 0 -----Ma. Cecili B D'li She is an Associate Profess a · Tangian has a Ph.D . in History from UP 1 man . . 1 S •ences MSU· 

lligan ? o~ History, Department of History, College of Arts an~ Socia t c~es a~d the 
Indio natttute of Technology She specializes in Local Histo ry s u 

"enous C . . · 0 mmunities. 
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. . il £ertility rather than rotation of crops 
marntam so ' Th H' or art;c.: 

ill t . of a permanently crop lot. e 1gaonon of Rogon ll!CiaI 
fert za ion if . It· t· " gon L 

N t •mply described sh ting cu 1va 10n as tibuuk t . ana0 

del or e s1 u·1g 

ma uban sa daghan sangkap nga tanum" (a ye nga 
pagpangu . . lik ul • _ . ar·rou 

ult . t· n with intensive farming e am tI cropping system) nd 
c 1va 10 · 1 d · 

Land among the Higaonon 1s amp e an not a scarce 
t t f 1 d d 

resourc 

h Veryone is entitled to vast rac so an an establish sw·dd e 
w ere e . . 1 en 

1 as he is able to cultivate. Land that 1s selected by an individ ~8 

ong . h I d b . uaI is 

rked (takda) with a stick, t us an ecomes strictly his own . 
ma H . 1n the 

sense of private tenure or usufruct. _ owever 1n the c?urse of the shifting 

cultivation cycle (see Table I) a great deal of the H1gaonon cooperative 

labor (alayon) will take place on each field all throughout the year whe 

the tribe's major sustainability is on shifting agricult. 1re that is attach:~ 

to nature. 

Table 1. Shifting Cultivation Cycle 

e ofFarmin Estimated Months 

Mar December - Februa 

Slas s) Janu ar ruar 

Fellin Febru a ril 
March-

Plant' mais) 

Planti March - Ma 

Planting non·grains pagtanum ug March- December 

la utmon) 

Harvesting first corn (pag·ani sa unang June -August 

tanum ri. · 

Harvesti huma ) June - October 

Harvesting stage in general (pag·ani sa June 

tanan · a tanum) 

Planti_ng second corn (ikaduhang pagtanum July_ November 
sa ma1s) 

Harvesting-second corn (ikaduh . November - February. 
huma ) ang am sa 
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The opening o~ the f9:m lot begins with an offering of ritual. The 
believes that ritual will appease the nature spirits that eventuall 

fsr~::, thelll with abundant harvests. This religious habit is considere~ 
sh0 h Ill as the essence of respect and permission towards natu 
by t er with the presence of the logging concessionaire mi· _re. g0weve , . . h . , rung 

nel and migrants in t e 1970s changed their traditional shiftin 
P~~~:tion practice. Thus, their vast farmlands were filled with. fores~ 
c b •s that dissolved the marked areas for potential farmlands. 
de r1 . f th . ( ) The Higaonon is o_ne o e m~eteen 19 Indigenous groups in 
Mindanao with a populatio _n of 1,700 1n Rogo~gon (2001 census). Oral 
history recounts that th~ Higaonon are the earliest settlers in the fishing 
village in the coast of lligan known as Bayug. The arrival of the Jesuit 
Missionaries in 1621 in Bayug made the early Higaonon ancestors "to 
walk by foot" along the banks of Bayug river to Mandulog river until they 
reached the source of where Rogongon rested the vast plateau. 

Higaonon is a term which is derived from a combination of the root 
word "higa" to dwell, "gaon" mountain and "non" people. Rogongon, on 
the other hand, is taken from a root word "logong" a native term to mean 
a huge sound of tropical rain forest as it sways its branches into the wind. 
The sound of branches is a strong as that of the sound of a thunder. 

Rogongon is one of the forty-four (44) barangays of lligan City in 
Lanao del Norte. Appendix 1 shows the relief map of Rogongon as the 
biggest in terms of land size compared to the other forty-three (43) 
barangays comprising lligan City. 

Conceptual Framework 

The researcher used the historical and ethnographic basis in 
Writing the shifting agriculture among the Higaonon tribe of Rogongon. 
~c._ Andrew's Rural Condition and Geertz Cultural Involution are .the ni818 of this paper in understanding the farmers' practices and w~rl_d~ew f 
1 

e study of Mc. Andrew is · a reference that "rather mundane ac~vities Of 
~e~~~ing and harvesting within a cosmology who tak~s co~za=~Y 
ev a ions among human beings and spirits, heavenly s1gnhs aln ·. eol' the 

ents Th · oses t e ogic cosin· . rough the use of symbols, the farmer imp. fi ld and thereby 
Place~c order onto the planting and ha~vesting of t~e n;~thi: the forces of 
natur the unpredictable aspects of rice production .d the Higaonon 

e that he understood." In relation to that 1 ea, 
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h d a similar worldview on farm practices in line w'th . 
farmers a . • d h ''V:' 1 the· b 

Scott (1994) likewise mentione t at isayans rev 11' elief 
system. . Th ered n 

like celestial bodies or flowing waters. ey venerated th aturai 
1orces d tell . e su 
th oon and invoked the stars an cons at1ons connected . n and 

e. multural cycles of crops. The spirits of the wind, the river th With the 
agnc all d , e sea th 
mountains and the trees were c e upon to ensure favorable outc , e 

human endeavor. " . omes of 

Methodology 

The researcher prepared a structured questionnaire while . 
d h d . h . te . . using 

the non-structure met o in er in rview process to allow a m 
fl · di · fr h d ore informal, free· owing scuss1ons om er respon ents. The method . 

more of "emic" that encouraged the farmers to talk according to the: 
perceptions, experiences and world view. Aside from holding the interview 
in their respective residences, the venues were oftentimes in the farm, 
which allowed the researcher to participate in the few segments of farm 
activity. As a participant observer, the researcher took part in "pugas" or 
the broadcasting of the corn seeds since the interview period coincided 
with the planting season . 

There were ten (lo) selected respondents who are primarily 
farmers. They cultivated at least five (5) hectares of land and employed 
the -shifting cultivation method. Aside from their occupation as farmers, 
they are also hunters and gatherers who had knowledge in the signs of 
astrology as a basis for their traditional beliefs. In fact, all of th0 

respondents had a traditional title as datus, baylans and tribal historians 
who had been trusted in the performance of ritual and healing. 

Shifting Cultivation (marking, slashing ~ cutting, felling, burning, 
harvesting) 

· to 
The farmer knows that it is time to mark (takdm an~ ~egin full 

clear his swidden field when he sees the constellation star (gi_JB •0; {out 

moon_ (subang) and the sea is at high tide (taub) and the mar~:: ritual· 
(4) sticks at a desired farm· lot are already in place. Then, and the 
:aking 0~ the site follows to be attended by a bay Jan, the df u:he betel 

rm(r himself. The necessary offering requirements inclu ile d cbickell 
nuts buyo), betel leaf (dahon), a bottle of Tanduay rum, bo e 
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d handful of grains. The purpose of the ritual m ki . 
an 8 t and permission from the spirits of the £ar ~g /s to express 
respel:nds ( uma). After the ritual offering the Higores lasanm and 
fgrill ( . ,. ., h' h . b 1· ' . aonon consult the 

n bird J1mo11 uni w 1c 1s e 1eved to give the reply f ·th . . 
ome d. t th di . o e spmts of 
the forests _acco~ ing hi~ h direction from which it is heard. There are 
four good direct10ns w c 1n cate the favor of the spirits.' 1.) directly in 
front (sa atubangan) 2.) ~50 degrees to the_ l~ft (sa · wala) 3,) 45 degrees 00 
the right (sa tuo) 4.) precisely overhead. (dir1tso tungod 88 ulo) 

A c~ll coming from an~ other direction is interpreted as bad. If a 
bad omen 1s heard from the Jim ukon, the corner being marked is left and 
the party proceeds to another corner of the field to clear it, and to erect a 
stick for the offering site. If a bad omen is heard again, they go 00 the 
third corner and so forth until they have tried all four corners and the 
center of the site. 

In an event that a good omen is heartL no fut:ther markings are 
required, and once the field is marked and the· ritual of slashing (Jampas) 

is finished the cutting stage of the cultivation cycle begins. Each man has 
a single, well - sharpened bolo· (sundan~ and hoe (piku) which he carries 
with him most of the time when he is engaged in cultivation activities. 
Slashing is deliberate and relatively slow.. Each farmer has a carefully 
selected sharpenjng stone which he takes with. him to the working area. 
While slashing, the bolo usually needs re - sharpening after each hour of 
use. The slashing work can be done by men and boys aged ten (10) years 

' old ancl above. 
The cutting stage of the cultivation cycle involves two separate and 

Well-defined activities; the slashing (lampas) is done with the use of 8 

:harp tool for slashing tool (sanggot) in which the underbrush is _cut away, 
nd the felling (tumba) of the large- trees. A farmer sees to it_ th8~ ~o 

Plan~s are left standing but if a wild tree is growing on the site, it 18 

Plarti~ularly valued for its fruit and medicinal value and is ~rot~cted by 
c earing . . h ters m diameter. Wh around 1t with a bamboo nng of about t ree me . h 
p en the field is burned this ring discourages the fire from reaching dt .

8 

~~:ted plant. Fellin~ usually begins sometime in F~b~az . a;ac~ 
8Widd d throughout the neighborhood by late Marc~~~ fr and then 
sp008:; ow~er fells about one-fifth of his swi~den fiel_ h~:~eood labor on 
W'-: h 8 a single cooperative work day of ordinary nei~ h k The 

'llC th h I h. fimsh t e wor . 
b\lrnin e ot er men of the neighborhood he P im . . t of the cycle 

g (pagsuno~ stage constitutes the fifth normal activi Y 
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d . volves five steps: drying of the cut vegetation, selecting f an in . f . ht b h . o the d and hour for burning, leveling o upr1g ranc es, fir~ng of the site ay 
finally re-burning of what was not consume~ by the main fire. and 

The broadcasting (pugas) of corn grits Uugas sa mais) t 
Th s arts soon as the rainy season starts. e ~eatest concern and attention ~s 

devoted to the cropping of corn and rice as the major staples f 18 

Higaonon diet, a vast of the other plants are also cultivated in swi~d the 
Rice and corn are considered to be the two most significant of all c ens. 
and rice especially is given the greatest amount of concern and atte rt~Ps, 

b . £ d . d . · n ion The planting of these two as1c oo crops 1s one 1n sequence with · 
h 1 . f . C corn planted first followed by t e p anting o _rice. . are is given to the 

selection of corn seed. At the corn harvest time , the best large seed a d 
well· formed cobs - are chosen and set aside from the rest of the harve:t 
These are hung on bamboo storage racks in the sun for drying. Afte; 
several weeks, when the rains begin to come more frequently, the seed 
cobs are transferred from the storage racks to the house where they are 
hung above the hearth (abuhan). The heat from the cooking fire 
continues to dry the seed cobs and the smoke discour~es weevils from 
attacking these. Corn seed, like rice seed is never shared. If a family 
lacks seed for corn planting, or if it wants a particular variety of seed 
which he does not have, its members must join in the harvest share, and 
then keep the best seeds for the following planting season. 

Although corn and rice are supremely valuet! by the Higaonon, 
and are therefore given the greatest ritual and technical attention, a very 
large number of other plants are also cropped. These are non-grain 
plants which are viewed as secondary crops and are planted at times 
when primary concern is not focused on the major grains like abaca ~nd 
ba~ana . Other crops are also planted during or after the main grains ~ik;. 
ub1 (purple yam), gabi (taro), mani (peanuts), batung (legumes), 8 

(pepper). · 
The harvesting ani period will start as mature brown husks ar~ 

seen in the fields. The various secondary crops also begin to matu~e a~ 
the harvest of the first corn is generally finished by August, while b\: 
harvest of rice by October. The secondary crops like fruits and :ege(t~

8
:.,) 

and tubers may continue to vield for several months. The taating•rr. nt . 1 . J ,L 
• d at d1 iere 18 a so necessary specially for corn and rice Corn 1s harve ste · t1·es f . · I var1e imes due .½>. the differ~nce in maturation peri?d of the seve;~ woillen-

planted. Like the planting of corn, harvesting 1s always don y 
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They use very short, sharp knives. The owner of the field does the filing of the newly-cut panicle bundles from the field to the stock house. 
From the time that the harvesting of their previous years swidaen is completed until the time to mark off a new site where a new annual cycle of planting begins, the men should already locate where the next swidden should be. These months involve much travelling through the forest through hunting, gathering, and in general looking for and weighing different possible sites. In theory, each family will make a new swidden each year. 

Plant Problem: Diseases and Calamities 

The Higaonons know no technological means to combat plant diseases, so their attempt to protect against these consists of a variety of charms and incantations. Of all the various crops planted, only rice seems subject to serious disease like pests. Rice is also vulnerable to . diseases like fungal disease, bacterial diseases, virus diseases, physiological diseases, and nematode disease. The Higaonon also lack the means to combat or prevent insect diseases. They believe that certain technique such as magico·religious means, burning the fields, spreading millet seed, shifting cultivation itself are natural means to combat the seed stealing ants including various beetles, crickets, hoppers and ants. 

Farming and the Supernatural Be~efs 

The Higaonon farming activity is primarily governed by their system of beliefs. The belief on magababaya is sacred as supreme god; followed by the lesser beings and nature spirits or diwatas, elementals or . dili ingon nato ranks third; Gimukod or spirits of the dead ancestors ranks fourth and the fifth in the hierarchy of inanimate objects or . (balaang butan,P. It is the second level where the lesser gods or nature spirits prevail where the spirits assign the masterpiece of power and protection. One of them is Ibabasuk, the spirit to protect the plants and the farmers. Tagabugta serves as the protector of the farmlands. Tagabalite serves as the protector of the halite trees. Farming as a major source of livelihood is the domain of tagabalite. Thus, anytime a farmer decides to enter the forest for ocular inspection should invoke tagabah"te 
to avoid buyag or illness. 
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. added that if the tagabalite allow them t 
The Higaonon . f o en•ft 

h d an assurance of protection rom the h ~r the 
th farmers a arin f f~rnt, e es and buyag. The farmer should _also ask the Perrniso· Wild 

pigs, sn~ for providing protection fr~m pests in order to have a ho s10~ of 
tagabug R't 1 should be performed in all the cycle of shifting cult~ntifll} harvest. i ua . 1vatio 
even before hunting and fishing. . . . . n 

I th . world view, there are similarities among the Chi n is . hi h £ d . nese a d 
h H. ons on farmirig practices w c are oun in their 0~ . n t e 1gaon . . • uenng to 
h . f lands spirit Kwei for the Chinese and Ibabasuk c t e arm for . f . . h 1or the 

H. ns Both require an o 1ering o grains 1n t e farmland 1gaono . . . . s and undergo a series of rituals until the harvest season. T~e H1g~onon ritual 
offerings include a betel nut, betel leaf (buyo), cooked rice, boiled chick 
grains and wine (Tanduay rum). These were all placed in a plastic ma/n, 
a certain site where the ritual is intended to be offered. A baylan ison 
medium responsible to call the attention of the spirits intended to b: 
called. Most of the Higaonon chew betel nuts (ma1na), a major component 
of ritual to appease the nature spirits. 

A certain incident where the researcher witnessed was ·regardinga 
farmer who entered a farmland for ocular visit for a possible farm lot. He 
suffored a ·severe headache upon his return home . The reason for that 
ailment according to the findings of the baylan was his inability to ask - . 

permission from the nature spirits. Thus, a panawagtawag or a calling 
was done to the tagabugta and other nature spirits for forgiveness. It was 
also accompanied by the offering of the blood of a chicken poured into the 
halite tree and its immediate surrounding. 
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fable 2. The Hierarchy of the Higaonon Belief System 

Belief Syst.em Function / Role 

rfagbabaya (supreme god) The highest ranking god, the 
supreme and the overseer 

lisser gods (diwatas / nature spirits) Tagabalite -protector of the halite 
tree 
Tagabugta - protector of the soil, 
land 
Ibabasuk · nrotector of the farmlands 

Elementals(dili ingon nato) Padeding - cause harmful effects 
(buyag) 

Spirits of the dead ancestors Provides protection against wild 
(Gimukod) animals and oests 
Inanimate objects (balaang butang) Precious things as sacred legacies 
used as farm tools 

Shifting Agrfouliure ve~us External Manifestations 
. . · : . . . . . 

The tribal group believe that the government should consult ;~m 
for any plans for their community. On· the · contrary, the logging 
concessionaire bypassed any traditional rights of the Indigenous people. 
It was the Marcos initiated project which allowed the arrival of forty (4o) 
!:~ks in Rogongon. The Marcos· led people immediately cut down trees 
l tiinated to have been a hundred a day. Respondents observed that the~ 
Mggers had explored their farmlands and the mineral. re~~s ldo 

andu10 · . h t· The area 1s nch m· go de . g nver considered sacred by t e na 1ves. d h a Posits d 1 d d declar-e t e are go\7 , an the logging personnel enc ose an rsonnel 
tresernnient property The lowlanders and the governmhen~ ~usion of 

Pass d h • · · was t e lDw UgA 

the lo e eir farmlands and the worst scenano tribe believed that 
they ggers into their forestlands and farmlands. The ccountable 
~l' th:re ~he keepers of their environment the~efore :e!:~ :wait .them 
if they lltistakes even done by lo~gers. A pumshm: b their oral bist.ol'Y 
~l'itn. _cannpt maintain their customs as mand8te Y 

atily on their sacred sites and the ancestral land8' 
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I a focused group interview with the farmers, the ·£ 
n 1 . I d. 8.rtners s . 

that when they asked the ogging personne re_gar ing the PU llld 

th . coming to Rogongon, the personnel replied that the P ~ose of 
eir . b uld b " d c roJect . 

rnment·initiated and the tim er wo e use 1or the con t . 18 

~fove rt facilities of Iligan," the loggers however, did not pre 
8 

ruction 
o po t £ th . sent an 
document or any legal papers to accoun or . eir presence or to bols Y 

their claims. The Higaonon become apprehensive on the illegality f t.er 
activity which burdened them on the drastic alteration of their belie~::~ 

economic subsistence. 
Corollary to the external dev: lopme~t in the ar~~• the tribe said, 

that the main reasons why there are 1nterm1tte.nt calamities and droughts 

in Rogongon is because of "gaba" or curse from the gods and from the 

nature spirits who dwelt in the forests (tagabalite) and in the farmlands 

(tagabugta and lbabasuk) which eventually displaced the nature spirits in 

their abode due to the denuded forest and devastated farmlands. 
The respondents pointed to the new illegal mining operators who 

are called "Cagocos" and "Tapwaks". The area with a vast hectare of 

farmlands had been already fenced by the miners to prevent the entry of 

the Higaonon. The creation of a one·way passable and non-cemented 

road from lligan Ci~y proper to Rogongon is the only tangible contribution 

of the logging and mining companies during the 1970s. The road 

however, is non-passable during the rainy season which added difficulties 

among the Higaonon for the transport of their banana produce to the 

markets of lligan City. 

Higaonon Farmlands and the Post Marcos Era 

During the .-Post Marcos. era the new social trends and governmentf 
. ·t· . ' d those o 
rm iatives were focused on the social issues of the highlands an . 
the logging and mining il).dustries to empower traditional subs1st;;;: : 

Among these new trends · and initiatives are the environmental n ... 
decentralizat' Ii · · t of the no 

ion po c1es and the ·empowerment and suppor have 
governmental organization ( Casino 2000). All these changes_ ·pate 
common obJ. e t· · ' · · to partici . A1 
. c ives in erreouraging grassroots comm uruties . enµl,I 

m ttehe . responsibilities and rewards of local initiatives, en~ohi~: their 
pro ction and "bl £ d wit did 
level of. . d. ~esponsi e_ use of natural resources oun h r hand, . 
not rec!~ris iction (~ernstead, 1967). The tribe, on t~e ot e rojects ill 

ive any social benefits and community livelihood p 
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exchange of farm damages except a "passable road" from Rogong 9n to the 
city of Iligan. 

· · P:uring the time of President Aquino, there were certain measures 
taken for Forest and Management Bureau (FMB) that halted the 
excessive logging operations in Rogongon. The DENR has created the 
Environmental Management Bureau (EMB) to handle questions · of 
environmental pollution and protection by requiring mining . companies to 
submit documents incorporating Environmental Impact Assessments 
(EIA) prior to the issuance of an Environmental Compliance Certificate 
(Tamale, 1995). Definit.ely, the "Cagocos" and "Tapwaks" did not undergo 
legal procedures. Moreover, the requirements for the physical 
environment with concerns for socio-economic development of affected 
communities on the supposed b~nefits into studies of local community 
conditions such as the peoples' culture, livelihood, health, education and 
training in marketable skills designed to qualify them to work in mining­
related jobs and businesses were not dealt with because, in the first place, 
the Higaonon was not even consulted. 

Corollary to the sentiment of the Higaonon, Alejo (2000) cited the 
Manobo's predicament concerning the social benefits assured by the 
PNOC on the basic welfare and services at the foothill village of Mt. Apo 
in Davao del Sur. The M~nobos remain uncertain over their plight. In 
1993, Teing's ···work on the Meratus Dayak ~f Indonesia had similar 
dilemma due to the · violations of their economic survival and their basic 
human rights as the mandate of the government intervention in the 

Dayak's forestland. 
In relation to the . Mining Law, President Ramos ~igned · into law 

Republic Act 7942 or The Philippine Mining Act of 1995 ; The law is based 
on Article XII of the Philippine Constitution that mandate ·s 'the .state to 

manage . the country's · mineral resources as owner and adininistrator and 
to control and supervise their exploration, development and u~tion. 
This act contains explicit provisions relevant to the Indigenous people ,and 
the Moros of Mindanao. Some of the p~ovisions provide that "in areas 
claimed as ancestral lands, mining · applica _tions may not be granted 
without the prior consent of the concerned Indigeno1:1s cultural 
communities." However, the indig~nous peoples had not .bee~ part ~f _any 
consultations. In other words, the Mining Act is only good 1n provisions 

but there was no actual implementation. 
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The enactment in~ law of . the I~digenous Peoples Ri 

( RA) . October 1997 1s the first law 1n the twentieth ghts Act 

IP ;~he effects of PCA 718 of April 1993 which was dec~arntdury that 

reverse 11 d Rodil ·(2004) e Void 

. all lands made by traditions ea ers. . ; . reiterated that if do on 

without consent of the government while 1n the introduction of IPRA, : 

lands may be titled. 
Finally in July of 1997, ~fter seventeen (I 7) years of loggm 

activities in :8°gongon, the Republic Act ~o. 8371 took e~ect. This is 

act to recogruze, pr~tect and promote the ?-ghts of t~e Indigenous cultural 

communities / Indigenous peoples creating a ·National Commission 

Indigenous peoples, establishing implementing mechanisms, appropria~: 

funds, therefore, and other purposes (RA 8371). 

Government Policies and the Indigenous Peoples Rights Act 

The respondents revealed that RA 8371 and · IPRA had given them 

new hope to continue their peaceful struggle for self· determination in 

protecting their inherent right and "re-claiming" their ancestral domain. 

They said that they wanted to negotiate the government agency in , 

peaceful. and diplomatic manner. Thus, the tribe organized a 

panagtagbo, meeting, among its · senior citizens and tribal leaders to 

achieve their goals. During the presidency of Estrada, the Office of t~e 

Presidential Adviser on Peace Process (OPAPP) was also activated. This 

agency had provided funds for seminars and conferences to the tri·peoples 

which is represented by the Muslims the Christians and the Indigenous 

pe 1 · Mi d ' all then 
op. e in n anao. In coordination with Bishop Fernando Cap a 

of the Diocese of Davao and almost all the Higaonon datus and bay}aJlS 

had attended it. . 

S. 20 
d d several 

confe ince 00, the Higaonon traditional leaders atten e ts of 

Mind
rences at the Samal Island Davao del Sur and in some par tral 

anao whi h bl d ' . . d ances 

do • 1 .
 c ena e them to understand their nghts an f the 

mam c aim H · . db cause o 

usurpation of. ille owever, the. Higa~noris felt marginalize e _Moreover, 

the DENR l' ll gal loggers in their farmlands at Rogong0?· ·th fences 

LO owed th c t I d it w1 ·th 
on the are . e LOO steps of the loggers and enc ose light w1 

as in the m · · • h me P · 

the Penan th t . inmg sites. The Higaonon had t e 88 . a}iz8ti011 

brought abou: bis teflect~ve of commonalities such as the margin 

Y he national government of Malaysia. 
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In reality, both Indigenous groups the Penan a d. H. · £ 1 d ' n 1gaonon lost their orest an s and ancestral lands as their main f b · tt p source o daily ~u sistence pa ~rns. resently, the Higaonon strongly articulated on the ideology regarding t4e preservation of culture, customs tradit ' d . Th 1 d £ h . ' ion an territory. ey appea e . or e_lp fro~ th~ Academic Community, NGOs ~nd ~CIP_ to help them i~ their application of CPrtifo.;ates of Ancestral DoI?ain Title (C~T) and on. the documenLat1on of their genealogy but 
until today the H~gaon?n of Rogong~n ~re still waiting on the land grant award. However, Rodil 2004 mentioned -certain hopes which haci been achieved by th~ three lndig~nous groups in Mindanao who we,:e granted 
CADT by President Arroyo 1n 2003 . . These are the Matigsalug-Manobo from the municipalities of Kitaotao, J{ibawe and Quezon; the Talaandig 
from Talakag, Bukidnon; and . the Arumanen-Manobo from the municipalities of Carmen in CotabatQ.. . 

Putzel (1998) reflected certain · optimism regarding the rural 
cultivators such that with little voice in national politics, the rural p~r 
can exercise little influence to change · the policy orientation that 
perpetuates their marginal economic and political situation. Investment 
in rural infrastr~cture, like irrigatio 'n facilities and farm to market roads, has been inadequate to the ne·eds for · improving productivity• and 
remo-ring the barrie~s to entry in agriculture and trade. Putzel added that the presidencies of Marcos , Aquino and Ramos have appeared . to be 
closer to agribusiness corporate and interests than interests of small 
producers. Furthermore, while people in the rural barrios seldom saw the extension workers from the central government agencies, they were 
subjected for many years to the often arbitrary violence ?f the government's armed forces and paramilitary units. The same 1s true 
among the Higaonon since they unanimously sai_d that the~ were 
"volunteers for peace" or the civilian volunteers (CAFGO). The H~gaonon reacted that the paramilitary personnel were abusive in their attitude of 
asking the farmers' produce like corn, rice and bananas. 

Summary and Conclusion · 

hif . • ulture is traditional and ie The concept of s . tinghift~gric f fields This method of farm h t . d b a systematic s ing o . . 1 d . c arac er1z~ y . . . ral history since time immemona an is technology is embodied in the1r ° F livelihood is essential and the handed down from their anceStors. arm 
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urce of life-giving resources. Farm cultivation is in u· 
so h £ f ne w·th natural phenomena and t e orces o nature. The forestland 1 the 
farmland are sacred places because these are the abode of th and th~ 
being (magbabaya) and the lesser beings _(the diwatas, the :nsuprerne 
padeding, ibabasuk, tagabugta _and tagabahte). gkanto8, 

It is inevitable that a ritual should be _performecl when 
O 

• 

farm lot and in each farm cycle to: appease the spirits and pro ~dening a 
E h f: 1 t . . h' v1 e thern an abundant harvest . ac arm eye e ac 1v1ty w 1ch consists of ki 

slashing, burning, broadcasting and harvesting had a ritual offe:ar Thng, 
. ( . ) 1 ( ng. e belief on constellation star giya, unar movement suban~, high tid 

(taµb) and the omen bird Uimuko~ should also be observed ·so as not t 
conflict with nature .. These ideas are also supported by the conceptua~ 
frame of refurence like Scott, Wolf and Mc. Andrew on nature and 
farming .. 

The Higaonon had the natural way of treating the soil fertilitv that 
is not subjected to any commerc ial or artificial pesticide applic~tions 
because using these can cause the environmental spirits (tagabugta and 
ibabasuliJ to be angry, which led to -calamities and ill-health to people. 
They believed the efficacy . of the natural processes of cultivation like 
burning bushes and letting the process of biodegradability take place in 
the soil for several days or even weeks , the weeding and taking out of 
-unwanted organisms like worms in their farms, cleaning daily are some.of 
the effective techniques . On the other hand, the magico·religious beli;f 
such as offering ritual to the nature spir its added strong influence oft e 
Higaonon organic farming . . of 

In like manner - the shifting cultivation is a natural techmque il 
h H " · ' f ·ntaining so t e igaonon fanning where the great advantage o mai 

1 
d for 

fertility and the continued accumulation of vast hectares of a~fting 
t . b·lit · ·· ·al The s suulst·am~ i y was pract1,ced since time imm:m?n the philosophy isf 
ivation met~od of farming is "nature friend~y smce e keepers~ 

m accordance with the belief system that the H1gaonon are th of theu· 
th · · · ·de theIIl :ir environment , in particular the resources that provi £ {arrniflg, 
daily . subsist~nce . . These _ include both _ t~e farmla nd r ~~gging and 
fore5tland for hunting, and the river for fishing. Howeve ' indset to 
mining activities are the two remote activities in tlle · Higaono~:i s rich ill 
develop. They are in. fact familiar with the .idea that Rogong 8re of th0 

gold and other non-metallic resources and they are also awrp narra, 
b d . . . ,_ · . di teroca ' 

a un ance of tropical rainforest . hardwood hke p 
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kam?gong, red and w~te lauaa_n which are mostly in demand for Japan 

(Casino, 2000). Despite the income attraction of Rogongon's timber 

resources, the Higaonon is still dependent largely on shifting cultivation 

as primary and sustainable. 
However, with the inroads of the lowland migrants like the 

Cebuanos and the Boholanos who had introduced the system of plow 

agriculture and the use of the carabao in farming during the middle of the 

1950s, have not changed their traditional way of shifting cultivation. The 

Higaonon did not practice plow agriculture. The arrival of the loggers and 

the miners in the 1970s had greatly displaced them from their plateau 

farmlands and forestlands. In the 1980s the Higaonon moved into the 

interior of the hinterland towards the non-fertile grounds just to continue 

their shifting activities for subsistence. However, the farmers had 

gradually lost the vast farmlands that were set for a continuous year­

round cultivation. They had also lost the knowledge of setting astrology, 

the lunar calendar estimation and the natural movement of sea-water 

and lost the efficacy to ward off pests on their farms. Above all, they lost 

the significance of their belief system that nature and land are god's gifts 

worthy of care and respect. 
During the displacement process, the farmers had been · at '& 

disadvantage since shifting cultivation were done at the "infertile" sites 

like the hillsides and in the deep ravines. Oftentimes, they cultivated 

their farms along the river banks which did not follow the traditional 

annual cycle anymore. The farmers also suffered their lack of production 

when the river inundates. The farmers realized that their produce cannot 

even sustain them within six (6) month period. That is why they opted to 

plant bananas and root crops to support their basic needs. They wanted 

to acquire enough income to buy corn grits and rice since it became scarce 

after the logging operation. However, they felt that the high prices of 

basic commodities in the market cannot sustain them anymore. 

The Higaonon however, augmented their income fro~ cutting w~d 

trees in the interior of the forests known as anotong used 1n the orchid 

farm or orchidarium in the lowland communities. The trading of anotong 

significantly shift,ed the economic life of the tribe although it is income· 

generating. It costs 100 pesos per tree. The ~e~pond~nts c~nfessed th~t 

they are actually felt guilty with the nature_ sp1r1ts for mvolvmg money m 

their subsistence, but were forced by necessity. 
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At present, the Higaonon lost their control over the communal 

ownership and cultural manifestation of th_eir original farmlands upon 

the entry of the illegal loggers and migrants in the area. The outsiders 

also displaced the sacred mountain ranges because of illegal entry 

without consulting them. The Higaonon were discouraged from the 

government personnel. and the logging personnel due to disrespect and 

farmland .devastation. The tribe gradually lost their way of knowing the 

herbal and ritual medicines from their forest and communal farm. 

The Indigenous Technical· Knowledge that was practiced by them 

as an effective tool to cure common illness and in appeasing the harmful 

effects huyag of bad elementals had gradually lost. This knowledge had 

not documented and even patented for the Higaonon Indigenous 

knowledge System. 
The recent phenomenon in Rogongon is the worst · scenario of 

devastated farmlands and denuded forest which resulted to the 

departures of the hunting games. The Mandulog River (sacred river) 

became murky which led to the death of fishes and other river .organisms 

and their habitat as a result of mining. The Higaonon also believed that 

whenever there are floods, landslide and famine in Rogongon it is 

attributed to the punishment of maghabaya and the . diwatas. for the sins 

committed by the low landers. · · 

Finally; Bennagen (1996) noted that rituals re-affirm their 

connections between them as human and nature. It also strengthened the 

commitment to a cultural identity rooted in the past and specific pla~­

The Higaonon believe that these spirits still are intertwined with them lil 

their daily lives even with the loss of their farmlands and forestiands. ~h: 

solution for the Higaonon situation was the Panagtagbo (meeting) wi~ 

the eld~rs,. the datus a~d the baylan for cultural regeneration. 

(2000) significantly mentioned that the Manobos had a ( Tuddok) cult · t 

rege~eration to. save their lost culture and destroyed ~nvironm;~~ 

~ros1u~ (1990) a~d Scott (1_976) noted that t~e landsc~p~ 18 ~o~y 8 

simply a reservoir of detailed ecological knowledge, it 1s prun 

setting in which the people satisfy their caloric and nutritional needs. gh 

· Although the government had extended certain measures ~;ts 
the Republic Act 7942; Republic Act 8371 and Indigenous Pe~ple: during 

Act but these are of no avail to them They had attended seminar . Jn 
· · tation. 

the Estrada Administration but they said it was only for onen b the 

Ii ' d b sed Y 
rea ty they remain marginalized, oppressed an 8 u 
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lowlanders. The Higaonon suffered an. utt.er desolation from these 

nditions. Thus, the respondents are still hopeful to be able to . 
co al 1 d b h . C 'fi regain their ancestr an s Y aving a ert1 cat.e of Ancestral Domain Titl 
(C.ADT) once they have established their genealogy as a primary leg~ 
requirement. 

Th~ c~ntinuous marginaliz~tio~ ?ad been felt by them as they 
relate their displacement from their original farmlands to the non-fertile 
grounds. Their condition can be summed up into a culture of violence from 
the Philippine political system. In relation to this, world marginalization 
is not new, as Daniel (1996) blatantly discussed nationalist violence by a 
small but multiplied marginal group of Tamil workers in the village of Sri 
Lanka, primarily due to ethnic indifference by the government personnel. 

The Higaonon had a culture of "silent violence" not from the 
landlord because the Higaonon were not peasants or tenants as products 
.of Spanish colonial dominance, but from the strong political ·and economic 
ambitions of the National government. They keep their sentiments 
through hope in the efficacy of their beliefs and the intercession of the 
nature spirits would be their only weapon to acquire justice in their 
ancestral lands. 
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1 ders The Higaonon suffered an utt.er desolation from these 
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ditions. Thus, the respondents are still hopeful t.o be able t.o regain 

c~n. ancestral lands by having a Certificat.e of Ancestral Domain Title 

;c~T) once they have established their genealogy as a primary legal 

requirement. 
The continuous marginalization had been felt by them as they 

relate their displacement from their original farmlands ·t.o the non-fertile 

grounds. Their condition can be summed up int.o a culture of violence from 

the Philippine political system. In. relation to this, world marginalization 

is not new, as Daniel (1996) blatantly discussed nationalist violence by a 

small but multiplied marginal group of Tamil workers in the village of Sri 

Lanka, primarily due to ethnic indifference by the government personnel 

The Higaonon had a culture of "silent violence" not from the 

landlord because the Higaonon were not peasants or t.enants as products 

-of Spanish colonial dominance, but from the strong political and economic 

ambitions of the National government. They keep their sentiment.a 

through hope in the efficacy of their beliefs and the intercession of the 

nature spirits would be their only weapon to acquire justice in their 

ancestral lands. 
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