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Abstract

This paper describes how the local hinterland farmers work for freq
land tenure but are contained in a defined worldview such as their
existing beliefs and external forces. The problem lics on how ahifting
cultivation provides a means of greater sustainability among the
Higaonon in the tribal community of Rogongon since they are
governed by the ritual practices that are traditionally bound in their
livelihood system. The paper also chronicles the hrief origin of
Rogongon, the Higaomon Shifting agriculture cyele, the Higaonon
farm practices that are asscciated with the supernatural
phenomenon and the external forces that are responsible for the
continuity and change among the social lives of the tribe. Thus, the
researcher employs the use of historical and ethnographic studies in
wmiting about these shifting agricultural processzes,

Kevwords: shifting agrieulture, field cropping,
sedentary farming, Higaonon, Rogongon

Introduction

~ Putzel (1998), defined shifting or field agriculture as an
ancultural aystem which is characterized by a rotation of fields rut]_ler
th,a“ of crops, by short periods of cropping (one Lo three years) alternafing
"ith fallow periods (five to eight years); and by clearing through slash
d burn, Schlegel (1979). on the other hand, defined Shifting cultivation

ol I'ming gystem that is in contrast to sedentary permanent field

Ping; and is characterized by a systematic shifting of ficlds in order (0

_'_"""-—-—._.______

Pmﬁ“‘hﬂ B. Tangian has a Ph.D. in History from UP Diliman. She is an AsS€e

ligyy, 7. °f History, Department of History, College of Arts anid Social Seiences, i lrh-.=:

!M%nsﬁmte of Technology. She specializes in Local History studies an
Clmmunities.

ad



L XX1V, No. 1 MC B. Tangian

. Y
adanao Farum Biung gy,

The Mi

: rather than mtaﬁ_un of erops o -
el Norte simply described shifting ]-:ultwatmn as “t:huuk tu-p :an
Dp—— uban &2 daghalm sang apmnga tan!um (a8 year Ea
cultivation with intensive fﬂ.rmmg m‘.m a MUl CroppIng system). i
Land among the Higaonon 18 ample and not a scare 2
st tracts of land and establish sy

evRryone 18 entitled to va _ i
he is able to cultivate. Land that is selected by an indjy d'f:ﬁ:

{takda) with a stick, thus land becomes strictly his owp i 0
rivate tenure o usufruct. Howewver in the course of the EhiftinE
(zee Table 1) a great deal of the Higaonon ﬂﬂnpemt:f
1 take place on each field all throughout the year \lhe:::
iz on shifting agricult.re that is attarhe

ntain  =oil fertality,
1 of a permall

e

where
long as
marked
agnse of p
cultivation cyele
lahor (alayon) wi
the tribe's major sustainability

to nature.

Table 1. Shifting Cultivation Cycle

| Hipaomon Cycle of Farming Activity Estimated Months

Marking (Pagrakda) December — February

Slashing (Paglampas) January — February |
Felling {Panumba) February — April ]
Burning (Pagsunop! March — April ]

Planting 1% corn (unang pagtanum ug mais) March — May .
Planting riee { pagtanum ug humay) March—May
Planting non-graing  (pagtanum  ug | March - December |
lagutmon) . e .
Harvesting first corn (pag-ani sa unang | June — August

| tanum nga maie) .
| Harvesting rice (pag-ani ug hu_maﬂ. Jung —October
Harvesting stage in general (pag-ani sa | June

_tanang klas nga tanum) e
Pkﬂﬂtl_ﬂ[a" second corn (ikaduhang pagtanum | July - November

£ maie) e
E j;l?;f]’lr,mg- second corn (ikaduhang ani sa [s;,:,._r;ﬂb_ﬁr_.- February
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The opening ut: the fH_Fm lot begins with an offeri
¢ helieves that ritual will appease thr_a nE.tl.l.'l.rE

them with abundant harvests. This rehglluuls habit is considered
them 88 the essence of respect and permission towards nature.
by sver, with the presence of the logging concessionaire mining
Howe"" ] and migrants in the 19708 changed their traditiona] shiftiy
j;:ifratiﬂﬂ practice. Thus, their vast farmlands were filled with farea%
ﬂdﬂh vis that dissolved the marked areas for potential farmlands.

The Higaonon is one of the nineteen (19) Indigenous groups in
Mipdanao with a population of 1,700 in Rogongon (2001 census). Oral
pistory recounts that the Higaonon are the earliest settlers in the fishing
sillage in the coast of Iligan known as Bayug. The arrival of the Jesuit
Mizsionaries in 1621 in Bayug made the early Higaonon ancestors “to
walk by foot” along the banks of Bayug river to Mandulog river until they
reached the source of where Rogongon rested the vast plateau.

Higaonon is a term which is derived from a combination of the root
word “higa” to dwell, “gaon” mountain and “non” people. Rogongon, on
the other hand, is taken from a root word “logong™ a native term to mean
a huge sound of tropical rain forest as it sways its branches into the wind.
The sound of branches is a strong as that of the sound of a thunder.

Rogongon is one of the forty-four (44) barangays of Iligan City in
Lanao del Norte. Appendix 1 shows the relief map of Rogongon as the
biggest in terms of land size compared to the other forty-three (43)
 barangays comprising [ligan City.

ng of ritual. The

spirits t
fartil P hat eventually

Ehﬂ\'i'f.ﬂ"

Conceptual Framework

_ The researcher used the historical and ethnographic basis 1n
ting the shifting agriculture among the Higaonon tribe of Rogongon.
,E'. Andrew's Rural Condition and Geertz Cultural Invelution Hre1the
T 8 of this paper in understanding the farmers’ practices and w?rl'?;:‘:f
m;:;it“d}’ of Mec. Andrew is a reference that “rather mundane ac?;t:nm s
telgg; "€ and harvesting within a cosmology who takes MEI::I %

ety v ONE human beings and spirits, heavenly S S e

ntg, Thrﬂugh the use of symbols, the farmer 1mposes the

b 1 p ‘ b
Pl:z;t: Order onto the planting and harvesting of t}m n».:ietlfl;ﬁ-{dt;zdfnt?:er: njtr'
LT tl‘le unpredictable aspects of rice production e ighuian

8t he understood.” In relation to that

Wri

M
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gimilar worldview on farm practices in line With the:

(1994) likewise mentioned that “Visayang Teveraq heliyy

forces like celestial bodies or flowing waters. TI'I.E"}I' venerated the ;Iﬂtural

the moon and invoked the stars a}gd mnﬂtﬂ]lﬂ}tmna connected ‘;'-‘itnm:I

agricultural eycles of crops. The spirits of:4 -t Shie Fiver, the 884, thy

mountains and the trees were called upon to ensure favorabje OUbpgy,
s B
human endeavor. :

farmers had a
gysten. Scott

Methodology

The researcher prepared a structured questionnaire whil Usin
a - a E
the non-structured method in her interview process to allow 4 yq,
informal, free-flowing discussions from her respondents. The methy ;,
more of “emic” that encouraged the farmers to talk according to the
perceptions, experiences and worldview. Aside from holding the intervies
in their respective residences, the venues were oftentimes in the farm
which allowed the researcher to participate in the few segments of farm
activity. As a participant observer, the researcher toock part in "pugas® or
the broadecasting of the corn seeds since the interview period coincided
with the planting season.

There were ten (10) selected respondents who are primarily
farmers, They cultivated at least five (5) hectares of land and employed
the shifting cultivation method. Aside from their occupation as farmess
they are also hunters and gatherers who had knowledge in the signs of
astrology as a basis for their traditional beliefs. In fact, all of te
respondents had a traditional title as datus, baylans and tribal histanan®
who had been trusted in the performance of ritual and healing.

Shifting Cultivation (marking, slashing, cutting, felling, Pw™™
harvesting)

g
The farmer knows that it is time to mark (takds) am-l bﬂﬁ fil
i

clear his swidden field when he sees the constellation star Wﬁ fo
moon (subang) and the sea is at high tide (taub) and the mﬂr]ﬂ]lf itusl
) sticks at a desired farm lot are already in place. The™ "™
making le the site follows to be attended by a bayiaz, t!w ﬂrg;;us

mer himself. The necessary offering requirements M I::,j]nad chiek®”

auts (buyo), betel leaf (dahor), a bottle of Tanduay TUm:
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ndful of grains. The purpose of the ri z
and acrﬂﬂﬂd cission o the spivic thl;}ﬂltﬂ'lfirkmg 18 t0 express
yacpie : h rest Uﬂsﬂﬂ&'} and
e Jands (uma). ,&ﬂm{ t-h_e ritual offering, the Higaonon consult the
Iﬂ;En bird (Emokun) which is believed to give the ol o the ati
ﬂhﬂ forests according to the direction from which it is heard Thl:;mt.a i
}M good directions which indicate the favor of the spirits, 1.} dirE:,:] r
front {5 atubangan) 2.) 450 degrees to the left {sa wals) 3 15 degmajarﬂ
e right (sa tuo) 4} precisely overhead. (diritso tungod sa ulp)

A call coming from any other direction is interpreted as bad, g
bad omen 18 heard from the Iimukon, the corner being marked is left and
the party p roceeds to another corner of the field to clear it, and to erect a
stick for the offering site. If a bad omen is heard again, they go to the
tird corner and so forth until they have tried all four corners and the
renter of the site.

In an event that a good omen is heaxd, no further markings are
required, and once the field is marked and the ritual of slashing {/zmpas)
is finished the cutting stage of the cultivation cycle begins. Each man has
a single, well - sharpened bolo (sundang) and hoe (piku) which he carries
with him most of the time when he i3 engaged 1n cultivation activifies.
Slashing is deliberate and relatively slow. Each farmer has a carefully
slected sharpening stone which he takes with him to the working area.
While elashing, the bolo usually needs re — sharpening after each hour of
¢, The slashing work can be done hy men and boys aged ten L0 years
old and above.,

The cutting stage of the cultivation cycle involves tWo separate and
Welldefined activities; the slashing (Jampas) is d“'ée with}ﬁlﬂ “fe:fﬂﬂ

tool for slashing tool (sanggof in which the underbrush 18 cub AWa%
zﬁithe fE]]ing {(tumba) of the large trees. A farn‘{er sees [0 lt. :Ehﬂftllii
ﬂ&ﬂ;:: 8 are left standing but if a wild tree is growing on the S cted by
; m-: ularly yalued for its fruit and medicinal value and is memetar.
Whenng around it with a bamboo ring of about three meters ;eua-:hi.ng the
Dot the field js burned, this ring discourages ﬂ.]f’ ﬁrle ot and is

%d plant, Felling usvally beging sometime 10 Rebrom)
E"“Ehﬂd e MELAY ch and April. Each
w8 throughout the neighborhood by late March & hen
"dde, Own -fh of his swidden field himself, and t
"ongey her fells EhﬂutlﬂHE'hfﬂh of s E:rdli neighborhood labor on
Whick, 4 4 single cooperative work day of ordinary & h the work.
bypr - "€ othey men of the neighborhood help him finish sty of the cycle
agsunog) stage constitutes the fifth normal 8kt ¥
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and involves five steps: drying of the cut vegetation, selecting o th
and hour for burning, leveling of upright branches, firing of R E-it: day
finally re-burning of what was not mnﬂumedl by the main fip Ang

The broadcasting (pugas) of corn grits (Jugas sg majs)
soon as the rainy season starts. The greatest concern apgq attent; %2
devoted to the cropping of corn and rice as the major staples D?ﬂm
Higaonon diet, a vast of the other plants are also cultivateq in swidg the
Rice and corn are considered to be the two most significant of a] ErEna.
and rice especially is given the greatest amount of concern ang attent. g,
The planting of these two basic food crops is done in sequenee with mrnl
planted first followed by the planting of rice. Care is given tg ﬂ.ff
selection of corn seed. At the corn harvest time, the best large seeq Bn;
well- formed cobs — are chosen and set aside from the rest of the harves
These are hung on bamboo storage racks in the sun for drying. After
several weeks, when the rains begin to come more frequently, the seqd
cobs are transferred from the storage racks to the house whers they are
hung above the hearth (abuhianm). The heat from the cooking fir
continues to dry the seed cobs and the smoke discourages weevils from
attacking these. Corn seed, like rice seed is never shared. If a family
lacks seed for corn planting, or if it wants a particular variety of seed
which he does not have, its members must join in the harvegt share, and
then keep the best seeds for the following planting season.

Although corn and rice are supremely valued by the Higaono,
and are therefore given the greatest ritual and technical attention, a very
large number of other plants are also cropped. These are non—gran
plants which are viewed as secondary crops and are planted at times
when primary concern is not focused on the major grains hike abaca .:.llﬂﬂ
banana. Other crops are also planted during or after the main grains ke
ubi (purple yam), gabs (taro), mans (peanuts), hatung (legumes). sil
(pepper).

The harvesting ani period will start as mature brown husks &
seen in the fields. The various secondary crops also begin to mature T]le
the harvest of the first corn is generally finished by August, Wmlﬂhlﬂs
harvest of rice by October. The secondary crops like fruits and ?Egit;;ﬁ“a
and tubers may continue to vield for several months. The taﬂtlﬂgjffemnt
16 also necessary specially for corn and rice. Corn is harvested at arietied
times due to the difference in maturation period of the several vﬁ-amﬂﬂ-
planted. Like the planting of corn, harvesting is always done W
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They use very short, sharp knives. The owner of the field does the filing
of the newly-cut panicle bundles from the field to the stock house,

From the time that the harvesting of their previous years swidden
is completed until the time to mark off a new site where a new annual
cycle of planting begins, the men should already locate where the next
swidden should be. These months involve much travelling through the
forest through hunting, gathering, and in general looking for and

weighing different possible sites. In theory, each family will make a new
swidden each vear.

Plant Problem' Diseases and Calamities

The Higaonons know no technological means to combat plant
diseases, so their attempt to protect againat these consists of & variety of
charms and incantations. Of all the various crops planted, only riee
seema subject to serious disease like peats. Hice i also vulnerable to
diseases like fungal disease, bacterial diseases, virus diseases,
physiological diseases, and nematode disease. The Higaonon also lack the
means to combat or prevent insect dizcases. They believe that certain
technique such as magico-religious means, burning the fields, spreading
millet seed, shifting cultivation itself are natural means to combat the
seed stealing ants including various beetles, erickets, hoppers and ants,

Farming and the Supernatural Beliefs

The Higaonon farming activity is primarily governcd by their
system of beliefs. The belief on magababaya is sacred as supreme zod;
followed by the lesser beings and nature spirits or diwatas elementals or

. dili ingon nato ranks third; Gimnkod or spirits of the dead ancestors
ranks fourth and the fifth in the hierarchy of inanimate objects or
(balaang butang). Tt is the second level where the lesger zods or nature
8pirits prevail where the spirits assign the masterpiece of power and
protection. One of them is Ibabasuk, the spirit to protect the plants and
the farmers. Tapabugta serves as the protector of the farmlands.
Tagabalite serves as the protector of the balite trees. Farming as a major
source of livelihood is the domain of fagabafite. Thus, anytime a farmer
decides to enter the forest for ocular inspection should invoke tagabalite
to avoid buyag or illness.
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added that if the tagabalite allow them ¢,

i noen ; :
The Higao d an assurance of protection from the s €Nty th

ers ha 2 |

farm, ET:]-:L??M puyag. The fﬁarmcr should also ask the PEI‘n:LjE;EWﬂ
];;::bugm for providing protection from pests in order to have 5 g l?;]u‘ of
1]

harvest, Ritual should be pe_rfﬂrmed in all the cycle of shifting ““lti‘-faliﬂ
.ven before hunting and fishing. e o

In this worldview, there are simi arities among the Chip,
the Higaonons on farming REROOeS whm}ﬁl_ are TId in B offerip, |
the farmlands spirit Kwei for the Chinese and Thabasuk g, thﬂ
Higacnons. Both require an offering of grains in the ‘Eamﬂmh En:]
undergo a series of rituals until the harvest season. TI.'IE Higaonon, s
offerings include a betel nut, betel leaf (buyo), cooked rice, boiled chicke
grains and wine {Tanduay rum). These were all placed in a plastic mat g,
a certain site where the ritual is intended to be offered. A baylan i ,
medium responsible to call the attention of the spirits intendad i, e
called. Most of the Higaonon chew betel nuts {mama), a major COMpanent
of ritual to appease the nature spirits.

A certain incident where the researcher witnessed was regarding,
farmer who entered a farmland for ocular visit for a possible farm lot. 5
suffercd a severe headache upon his return home. The reason for tha
ailment according to the findings of the baylan was his inability to ask
permission from the nature spirits. Thus, a panawagtawag or a calling
wae done to the fagabugta and other nature spirits for forgiveness. It was
also accompanied by the offering of the blood of a chicken poured into the
balite tree and its immediate surrounding.

88 g
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rable The Hierarchy of the Higaonon Belief System
— Belief System Function  Ralg ™
jaghabaya (supreme god) The highest ranking god. the
supreme and the overseer
esser gods (diwatas / nature spirits) | Tagabalite - protector of the balite
tree
Tagabugta — protector of the scil,
land
Ibabasuk - protector of the farmlands
Flementals(dili ingon nato) Padeding — cause harmful effects
(buyag)
Spirits of the dead ancestors Provides protection against wild
(Gimukod) animals and pests
Inenimate objects (balaang butang) | Precious things as sacred legacies
used as farm tools

Shifting Agriculture versus External Manifestations

The tribal group believe that the government should consult them
any plans for their community. On the contrary, the logging
? Slonaire bypassed any traditional rights of the In:?tgemuu pmphi
- Y3 the Marcos initiated project which allowed the arrival of forty (40
:“-Ekﬂ in Rogongon. The Marcos-led people immediately cut down :.;:B
@mat&d to have been a hundred a day. Reupnndanutuhaerved that :;
¥ Berg hﬂ'ﬂ E}‘-Plﬂl'ﬂd their fﬂ_tm].anda and the mmr3]1 mm:dd
og river considered sacred by the natives. The area 18 EIEEH in o
ED'E:JE' and the logging personnel enclosed and daclﬁl-':t :
hﬁpaam ent property. The lowlanders and the government personne
he

- - ntrusion of
the 1, Sed their farmlands and the worst scenaro wmb:iiawd that
they 508 into their forestlands and farmlands. The &8 © 0

Iy g],irﬂ the keepers of their environment therefore they "1d await them
if mlﬂtﬁkﬂﬂ even done by loggers. A pmﬁﬂhmant ik al history
L Sanngt maintain their customs as ma

iy on their sacred sites and the ancestral lands.
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In a focused group interview with the farmters the g,

ey asked the logging Per regarding the g
ﬁ;wijmt:: ;r] Rogongon, tl:%a personnel regﬁed that ﬁmpm of
vernment-initiated and the timber would be “used for the 18
of port facilities of Tligan,” the loggers however, did not pregey
document or any legal papers to account for tl-{en- presence or 4, Ay
their claims. The Higaonon become apprerhenawe on the illegality o the
activity which burdened them on the drastic alteration of their belief Ay
sconomic subsistence.

Corollary to the external development in the area, the tribe said,
that the main reasons why there are intermittent calamities and droughy,
in Rogongon is because of "gaba” or curse from the gods and from ghe
nature spirits who dwelt in the forests (tagabalite) and in the farmlangs
{tagufmgra and Thabasuk) which eventually displaced the nature spirits in
their abode due to the denuded forest and devastated farmlands.

The respondents pointed to the new illegal mining operators who |
are called “Cagocos” and “Tapwaks”. The area with a vast hectare of
farmlands had been already fenced by the miners to prevent the entry of
the Higaonon. The creation of a one-way passable and non-cemented
road from Iligan City proper to Rogongon is the only tangible contribution
of the logging and mining companies during the 1970s. The road
however, is non-passable during the rainy season which added difficulties
among the Higaonon for the transport of their banana produce to the
markets of Iligan City.

Higaonon Farmlands and the Post Marcos Era
. During the Post Marcos era, the new social trends and Eﬂwmqu:-:'
initiatives were focused on the social issues of the highlands et t'hmngﬁ-
the logging and mining industries to empower traditional Eubmgtfaﬂ
ong ti_‘ﬂﬂe new trends and initiatives are the environment?
decentralization policies and the empowerment and support of 2 have
governmental organization (Casino, 2000). All these chasé®. .
common objectives in encouraging Erlﬂﬂﬂraﬂt.a communities © 7 ooqisl
mmthﬂ [responsibilities and rewards of local initiatives, I3nTlI'I'ﬂ-rt,llji:ll'l thel
i}wetleﬁtfmn .Em!i I,'EEPDﬂEthE use of natural resources found * hl"ddld
not re Jurisdiction (Wernstead, 1967). The tribe, on the© roject® é
Celve any social benefits and community H"'Euhmd ‘
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exchange of farm damages except a “passable road” from Rogongon to the
city of Iligan. '

During the time of President Aquino, there were certain measures
taken for Forest and Management Bureau (FMB) that halted the
excessive logging operations in Hogongon. The DENR has created the
Environmental Management Bureau (EMB} to handle questions of
environmental pollution and protection by requiring mining companies to
submit documents incorporating Environmental Impact Assessments
(EIA) prior to the issuance of an Environmental Compliance Certificate
(Tamale, 1995). Definitely, the “Cagocos” and “Tapwaks” did not undergo
legal procedures. Moreover, the reguiresments for the physical
environment with concerns for socio-economic development of affected
communities on the supposed benefits into studies of local community
conditions such as the peoples’ culture, livelihood, health, education and
training in marketable skills designed to qualify them to work in mining—
related jobs and businesses were not dealt with because, in the first place,
the Higaonon was not even consulted.

Corollary to the sentiment of the Higaonon, Alejo (2000) cited the
Manobo’s predicamfent concerning the social benefits assured by the
PNOC on the basic welfare and services at the foothill village of Mt. Apo
in Davao del Sur. The Manchos remain uncertain over their plight. In
1993, Teing’s-work on the Meratus Dayak of Indonesia had similar
dilemma due to the violations of their economic survival and their basie
human rights as the mandate of the government intervention in the

Dayak's forestland. ‘
In relation to the Mining Law, President Ramos signed into law

Republic Act 7942 or The Philippine Mining Act of 1995. The law is based
on Article XII of the Philippine Constitution that mandates the state to
manage. the country's mineral resources as owner and administrator and
to contral and supervise their exploration, development and utilization.
This act contains explicit provisions relevant to the Indigenous people and
the Moras of Mindanao. Some of the provisions provide that “in areas

claimed as ancestral lands, mining applications may not be granted
without the prior consent of the concerned Indigenous cultural

communities.” However, the indigenous peoples had not l:-,em:l part -::3f any
conaultations. In other words, the Mining Act is only goed in provisions

but there was no actual implementation.
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Ena[:t.]]'lﬂ'ﬂt into law of thE' Iﬂdigenﬂ.ug PE'DI:']EH

(IPRA) in October 1997 is the first law in the twentieth

mijfh“ At
d the effects of PCA 718 of April 1993 which was UrY they
reversed the v traditional leaders. Rodil (2004) reiterated that:fmim

o1l lands made b 0 .
without consent of the government while in the introduction of PRy, :Jlj

lands may be titled.

Fipally in July of 1997, after seventeen (17) years of loup:
qctivities in Rogongon, the Republic Act No. 8371 took effect, This E?ﬂa
gct to recognize, protect and promote the rights of the Indigenous m]_mﬂ
communities / Indigenous peoples creating a National Commission o
Indigenous peoples, establishing implementing mechanisms, approprit;

tunds, therefore, and other purposes (RA 8371).
Government Policies and the Indigenous Peoples Rights Act

The respondents revealed that RA 8371 and IPRA had given them

new hope to continue their peaceful struggle for self - determination I
protecting their inherent right and tre-claiming” their ancestral damen.
They said that they wanted to negotiate the government agency i
peaceful and diplomatic manner. Thus, the tribe organized 1
panagtagbo, meeting, among it <enior citizens and tribal leaders ¥
achieve their goals. During the presideney of Estrada, the Office of B2
Presidential Adviser on Peace Process (OPAPF) was also activated. 1
ﬂgﬂ_ﬂﬂﬁ'_hﬂd provided funds for seminars and conferences to the trj-peaples
which is represented by the Muslims, the Christians and the Indigenos
EEDE];];E mIMindanan. In coordination with Bishop Fernando Capalls 127
mﬂfemﬂmm 2000, the Higaonen traditional leaders attended iﬂr‘;r:‘t!'
Min dm‘:":ﬂ ﬂc the Samal Island, Davao del Sur and in 8OME Ew,g.tl'ﬂj
domain cla?m l;-_IEnabled them to understand their riﬁhtﬂ ﬂn:;sﬁ of the
usurpation uf. i]leﬂ:iefer’ thE-ng&Dnﬂns felt marginalize E yored¥e"
gal loggers in their farmlands at Rogong?": "I:h feno®

the DEN ;
cnthy a::ﬂf:];nw&d tl}e f{:ntﬂtEpﬂ of the loggers and Enﬂlﬂﬂed 1t Wll b “.i{h
the Penan thﬁtf mining sites. The Higaonon had the sam® P jizatio”
brought about b reflective of commonalities such as the BT

¥ the national government of Malaysia:

) - <
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: In rleah;it;r, both Indigenous Eroups,
their forestlands and ancestral lands as ir i '
subsistence patterns. Presently, the }ﬁgﬁunutl?z:mr]:;;narﬂt?:;f:tetﬂifndﬁc,]ll-ly
ideology regarding the preservation of culture, customg traditiﬂnn 3
territory. They appealed for help from the Academic Cﬁn:jmunihr HI‘E?}B
and NCIP to help them in thejir application of Certificates of ﬁéc;;rul

documeniation of their genealogy but
Eon are still waiting on the lapd grant

the Penan and Higaonon last

ldent / These are the Matigealug-Manobo
from the municipalities of Kitaotao, Kibawe and Quezon; the Talaandig

from Talakag, Bukidnon; and .the Arumanen-Manobo from the
municipalities of Carmen in Cotabato. _

Putzel (1998} reflected certain optimism regarding the rural
cultivators such that with little voice in national politice, the rural poor
can exercise little influence tg change the policy orientation that
perpetuates their marginal economic and political situation. Investment
in rural infrastriucture, like irrigation facilities and farm to market roads,
has been inadequate to the needs for improving productivity” and
removing the barriers to entry in agriculture snd trade. Putzel added
that the presidencies of Marcos, Aquino and Ramos have appeared to be
closer to agribusiness corporate and interests than interests of small
producers. Furthermore, while people in the rural barrics seldom saw the
extension workers from the central government apencies, they were
subjected for many years to the often arbitrary violence uf the
government's armed forces and paramilitary units.. The same is true
among the Higaonon since they unanimously said that thEl:E were
“volunteers for peace” or the civilian volunteers {Emﬂl. TI]'IE HIIEEU‘HDD
reacted that the paramilitary personnel were abusive in their attitude of
asking the farmers' produce like corn, rice and bananas.

Summary and Conclusion

The concept of shifting agriculture 1s tt:adil:intr}!;ld .:il‘“;u: ;
characterized by a systematic shifting of fields. Thl-;ﬂ:mm.ia] anikin
technology is embodied in their oral history since time immn tial and the
handed down from their ancestors. Farm livelihood ia essen
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of life-giving resources. Farm cultivation ig ;,, +
f]';:ﬂ:ll:::al phenomensa and the forces of nature. The fﬂrsgtlll;ed“rith the
farmland are sacred places because these are the ahode ot I:E fnd g
being {(magbabaya) and the lesser beings (the diwatas, the Eaupmm&
padeding, ibabasuk, tagabugia and tagabalite). ﬂgk&ﬂﬁ?&,

It is inevitable that a ritual should be performed whey -
farm lot and in each farm cycle to appease the spirits apg pmvil:.:lemng 4
an abundant harvest. Each farm cycle activity which consigis ﬂfm: E.LET“
slashing, burning, broadcasting and harvesting had a ritual ﬁﬂbﬁnr Tn J
belief on constellation star {(giys), lunar movement (subg 6. The

. . ; J'l*gi'lr high
(taut) and the omen bird (Fmukon) should also be observed sq Ezg nﬂ?'ﬂ;
conflict with nature. These ideas are alsc supported by the eoneentig]

frame of reference like Scott, Wolf and Me. Andrew or natupe and
farming.

The Higannon had the natural way of treating the soil fertility that
iz not subjected to any commercral or artificial pesticide applications
because using these can cause the environmental spirits (fagabugts and
ihabasuk) to be angry, which led to calamities and ill-health to pecple.
They believed the efficady of the natural processes of cultivation fike
burning bushes and letting the process of biodegradability take place 1
the soil for several days or even weeks, the weeding and taking out of
unwanted organisms like worms in their farms, cleaning daily are some of
the effective techniques. On the other hand, the magico-religious helief
such as offering ritual to the nature spirits added strong influence of the
Higaonon organic farming. N

In like manner, the shifting cultivation is a natural techmdie J

: : E . ining 8
the Higacnon farming where the great advantage of mmnmlm“%i fiz
fertility and the continued accumulation of vast hectares of la}?jfting
sustainability was practiced since time immemorial The 3 iy 15
cultivation method of farming is “nature friendly” since the ph-‘l::ﬂb:pir; of
in accordance with the belief system that the Higaonon aré the Enfﬂlelf
their environment, in particular the resources that provide themfﬂrm,ﬂg.
daily subsistence. These inelude hoth the farmland ﬂtr 1ng and
forestland for hunting, and the river for fishing. Howeven D;i? set ¥
mining activities are the two remote activities in the Higﬂ”nuﬂn ;g rich 1
develop. They are in fact familiar with the idea that ROBORES . of the
gold and other non-metallic resources, and they are 815 H:;ﬁrlﬂ'- e
abundance of tropical rainforest hardwood like dipters

].-]E. ‘.:
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kamagong, red and white lauaan which are mostly in demand for Japan
(Casino, 2000). Despite the income attraction of Rogongon's timber
resources, the Higaonon is still dependent largely on shifting cultivation
as primary and sustainable.

However, with the inroads of the lowland migrants like the
(Cebuanos and the Boholanos who had introduced the system of plow
agriculture and the use of the carabao in farming during the middle of the
1950s, have not changed their traditional way of shifting cultivation. The
Higaonon did not practice plow agriculture. The arrival of the loggers and
the miners in the 1970s had greatly displaced them from their plateau
farmlands and forestlands. In the 1980s the Higaonon moved into the
interior of the hinterland towards the non-fertile grounds just to continue
their shifting activities for subsistence. However, the farmers had
gradually lost the vast farmlands that were set for a continuous year
round cultivation. They had also lost the knowledge of setting astrology,
the lunar calendar estimation and the natural movement of sea-water
and lost the efficacy to ward off pests on their farms. Above all, they lost
the significance of their belief system that nature and land are god's gifts
worthy of care and respect.

During the displacement process, the farmers had been at a
disadvantape since shifting cultivation were done at the “infertile” sites
like the hillsides and in the deep ravines. Oftentimes, they cultivated
their farms slong the river banks which did not follow the traditional
annual cycle anymore, The farmers also auffered their lack of production
when the river inundates. The farmers realized that their produce cannot
even sustain them within six (6) month period. That is why they opted to
plant bananas and root crops to support their basic needs. They wanted
to acquire enough income to buy corn grita and rice since it became scarce
after the logging operation. However, they felt that the high prices of
basic commodities in the market cannot sustain them anymore. .

The Higaonon howevér, augmented their income from cutting wild
trees in the interior of the forests known as anofong used in the orchid
farm or orchidarium in the lowland communi

ties. The trading of anotong
significantly shifted the economic life of the tribe although it is income-
generating. It costs 100 pesos per Lree.

The respondents confessed that
they are actually felt guilty with the naturc spirits for involving money in
their subsistence, but were forced by necessity.
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At present, the Higaonon lost their control over the communa]
ownership and cultural manifestation of their original farmlands upon
the entry of the illegal loggers and migrants in the area. The outsiders
also displaced the sacred mountain ranges because of illegal entry
without consulting them. The Higaonon were diecouraged from the
government personnel and the logging personnel due to disrespect and
farmland devastation, The tribe gradually lost their way of knowing the
herbal and ritual medicines from their forest and communal farm.

The Indigenous Technical Knowledge that was practiced by them
as an effective tool to cure common illness and in appeasing the harmful
effects huyag of bad elementals had gradually lost. This knowledge had
qot documented and even patented for the Higaonon Indigenous
knowledge System.

The recent phenomenon in Rogongon is the worst acenario of
devastated farmlands and denuded forest which resulted to the
departures of the hunting games. The Mandulog River (sacred river)
became murky which led to the death of fishes and other river organisms
and their habitat as a result of mining. The Higaonon also believed that
whenever there are floods, landslide and famine in Rogongon It 18
attributed to the punishment of maghabaya and the diwatas for the sins
committed by the lowlanders. )

Finally, Bennagen (1996) noted that rituals re-affirm ther
connections between them as human and nature. It also strerigthened the
commitment to & cultural identity rooted in the past and specific Flﬂ“,‘“"
The Higaonon believe that these spirita still are intertwined with them n
their daily lives even with the loss of their farmlands and forestlands. 1
solution for the Higaonon situation wag the Panagtagho (mee i mt.h
the elders, the datus and the baylan for cultural regeneration: A%
(2000) significantly mentioned that the Manobos had a ( Tuddok
regeneration to save their lost culture and destroye
Brosius (1990) and Scott (1976) noted that the landscape 18 B0 7
simply a reservoir of detailed ecological knowledge, it is primar
setting in which the people satiafy their caloric and nutritional needs

Although the government had extended certain measures I:?Ehw
the Republic Act 7943; Republic Act 8371 and Indigenous PooPle2 [ o
Act but these are of no avail to them. They had attended semin8=.
the Estrada Administration, but they said it was only for amnmt; . the
reality they remain marginalized, oppressed and abused D
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janders. The Higaonon suffered an utter desolation from
Ediﬁﬂna_ Thus, the I‘EBPDI}dEIltE are still hopeful to be able to r:zgﬁ
their ancestral lands by havmg a Certificate of Ancestral Domain Title
(CADT) once they have established their genealogy as a primary legal
requjrament. _ .

The continuous marginalization had been felt by them as they
celate their displacement from their original farmlands to the non-fertile
grounds. Their condition can be summed up into a culture of viclence from
the Philippine political system. In relation to this, world marginalization
;s not new, as Daniel (1996) blatantly discussed nationalist violence by a
gmall but multiplied marginal group of Tamil workera in the village of Sri
Lanka, primarily due to ethnic indifference by the government personnel.

The Higaonon had a culture of “silent violence” not from the
landlord because the Higacnon were not peasants or tenants as producta
of Spanish colonial dominance, but from the strong political and economic
ambitione of the National government. They keep their sentimenta
through hope in the efficacy of their beliefs and the intercession of the
nature spirits would be their only weapon to acquire justice in their
ancestral lands.
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