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Abstract

_ Nation-building has been a central agenda in writing and learnung
Philippine history ever since the country's independence. History has served to
construct the national identity which has eagerly been pursued in posteolonial
sn-eiet;.r, and naticnaliem has remained & guiding principle of historical
EXPETIENCES,

This paper takes a look at Cesar Majul's nistoriography as an example of
nationalist history and analyzes Majul's construction of the well-known “Moro
War” thesis and its influence in the broader sociceconsmic context Such
“nationalist history”, has been criticized by various schoals of history, such as
postecolomial, subaltern, autonomous history, and the current academic fashion
of postmodernizsm. While criticizing the nationalistic centralized narrative and
exploring the different dimensions of human experience, the anti-nationalist
critique tends to discard the notion of universality, truth and social Justice;
without those concepts, historical knowledge becomesz mers intell ezl
enterprise. History is not only the study of the past but also essential 1o our
intellect and emotion, and our action in the world. Argument over different
historical perspectives is insufficient if it only remains as plain explanation
and comparison.
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Nation-building has heen a central agendum in wriling and learning
Philippine history ever since the counting independence, The history has served
Lo construct the national identity which has eagerly been pursued in posteolonial
society, and nationalism has vemained as a guiding principle of historical
EXPCTIENCEE,

This paper takes a look at Cesar Majul's historingraphy as an example of
nationalist history and analyzes Majul's construction of the well-known “Moro
War” thesis and its influenes in the brewder sociceconemic centext. Such
“nationalist history”, however, has been criticized by various schools of lustory,
such as posteolonial, subaltern, autonomeous history, and the current academie
fashiom of postmodernism. While criticizing the nationalistic centralized
narrative and exploring the different dimensions of human experience, the ant
nationalist critique tends to discard the notion of universality, truth and social
justice, withoutwhich historical knowledge wouldbecome mere mtellectual
enterprise. History is ot only the study of the past but is essential to our
intellect and emotion, and our action o the werld, Argument over different
historical perspectives is nsufficient if it only remains as plain explanation and
COMPAT1SON.

Spealing forty years ago to the students of the University af the
Philippines, Cesar A Majul claimed that “admittedly, some mythology enters
{gic) the picture when people writc about their ancient days: but then who can
deny that a great deal of mythology and fiction is involved in our lives and
relations with one another as long as they serve some pragmatic purposge?
(0agul 1969), This passage casts an important guestion on both the writing and
understanding of history from an early 21% century-point of view, in which
history is no longer considerad as & purcly scientific, objective study of the past.
For Majul and Filipine histerians from the 1960 and the 1970z, the writing of
historv directly involves the issue of national integration and national identily,
The criticism of such pation-oriented or “nationalist history” has spawned
debates about the way history is written over the past decades. Postmodernism,
he current academic fashion, posits ever serious and yet nagging questions to
the very methodological premise ou which history as a dizcipline 1z formulatied.

By reading Cesar A Majul's classic work, Muslitns in the Phifippines
(1973} os an example of the progressive construction of nation-oriented history, T
will argue that Philippine histories have been constructed centering around the
revolution. The reason for this was nation building. This paper attempts to
investigate the preceding theory which outlines for a deeper understanding
particular idess are formed at a certain time. Afterwards, the problems of
nationalist history and also methods and concepts in the study of history are
discussed based on which the critivism of “nationalist history” such as Majul's
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has been made. Hxamining different narvatives of the past. coupled with the
refevence o corresponding theories mav offer the deeper understanding of the
nature of historical knowledge.

"Can We Write History"?

Contemporary historians can no longer afford to be innocent to one's
idealagical inclination and to their intervention in the representation and
narrative-making, For instance, the very act of categorizing a certain group as an
agent of story ereates aparticular identity and story. A question that historians
azk in this case would be “van we write history™ instead of “"how can we write one
mstory?” The advent of postmodernism makes writing and understanding history
cxlremely difficult.

David Harvey (2007, 42) remarks that postmodernizm “now emerges full
blown az both a cultural and an intellectus] dominant,” I#s influsnee s probably
mest felt mn literature but no less greater mn other fields of the sccial sciences
Die largely to the emerpence of feminism, environmentalism, civil mphts and
independence of former colomized states since the Second World War, modern
Westerh-urj.gjnated Enlightenment thought, characterized by conlidence in
hurnan ratianality and neutral, value-free. universal truth, has been thoroughly
crificized,  Scholars are now eguipped with postmodern and poststructiral
concepts and read their Foueault, Derrids and subaltern studics (Marris Suzuki
2003, p. 10}, They know that truth 15 relative and that all narratves are
conslructed and contestable

Since postmadern iz the antithesis of modernity, the target of postmodern
eriticism iz “the hbias of modernespecially  post-enlightenment intellectual
tameworks" Methods and convepts sssociated with such s framework {eg
sticntific rationality, upward human progress. the saversignty of nation-states as
4 political system, notions and identities embedded 1n such as system, and the
like) are denpunced a5 western-centric, capitalistic, imperialistic, and
patriarchal” (International Workshop, 2002). Under such circumstances, a story
“f 8 nation both in writing and underscanting of h.'*_ﬂtc-ry 15 cither dizmissed or
Enored ag o totalizing navrative. A crucial plﬂhl}-‘fﬂ n Uhl'lf-'rﬁl-{ctr:flmg hustory in
the pastmodern age is that the past is comsidered as a linguistic/semiotic
“Onstruction and contest over the power of representanan,

The dilemma of postmedern criticism of hustory comes to light when we
es] with human atrocities committed to other peoples such as wars and
tolonigation. I all historical parratives are construcbions and  discourse,
weeordingly contestable as postmodernists would claim, truth and objectivity are
st relative. Consequently, the critical refleetion 00 SOCIO"CCUnBNe Stryciures
that generate such atrocities can hardly be made. If we erase the line hetween g
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fact and fiction, no criticism is possible ar all. Therefore, historians such as
Fricdlander insist the limits of representation. The point is that there is
something that can be called reality which is not reducible to a discourse. For
him, this is not only epistemological but also o moral question, and without some
glaim to the truth, we cannot make a difference between fiction and history
(Friedlander 1997, 3811, As critics of postmodernism lament, “withoul notions as
reality, reason, facticity, objectivity, and realism® which seem to be rejectad as
FEnlightenment concepts, “then anything goes” (Jenking TH97, 52,

To the seeming excess of postmodern deconstruction of history, Appleby
amd others call for democratic practice of history: everyone listens to other voices
since no one can he certain that his or her explanations are definitively right. All
histories are provisional and none will have the last word. Then we need to be
apen to skepticism aboul dominant vicws and trusc in the reahty of the pasl and
its knowability (Appleby et al. 1987, 217), Controversies in postmodern critique of
history owver the past three or so decades seem Lo have cooled down with the
Appleby and others' arguments.

Trends in Historiopraphy in the Post War Philippines

Postmodern eriligue seems to have little influcnee on the discipline af
cacial seience in the Philippines, excepl on literary criticism. Fhilozopher F.P.A,
Demetorio (2003) says that the Philippine state is considered premodern bocause
of inaceessibility Lo the benefits of “modernity” for a majority of Lhe population
(such as hospitals or hetter health insurance or even hagic Yiteracy (Ahmad 2008,
69). In such a socioeconomic condition wherein daily survival is the pressing
romcern. “thegretical stratum of postmodernism threatens to deconsiruct Lhe
collective efforts to our intellectuals' aspiration to pull our country Into
modernity.”  Ior those intellectuals, modernity has been symonvmous with
cociopeonomic development and @ functional nation-state. Une component for
achicving such a slate of modernity 15 40 “rebuild our sense of nationhood” amid
diverse ethno-linguistic groups. History has served as a puiding discipline [or
national integration (see e.g. Tan 1982, 348), Filipino historians thus have self-
consciously constructed the past for the gake of the nation huilding. T will first
talte a brief look at the development of intellecrual trends in writing higtory,

Historian Resil Mojares says thal the postwar hustorieal scholavship had
followed two primary trends: “classical colomial scholarship” and “nationalist,
Filipina-centrie” historiography. The former weighs an the actons and
institutions of Western imperial agencies and uses written materials produced hy
volonial officials preserved in imperial capitala. The lailer emerged in Lhe 18950z
and 1960s partly as & reactiun to such colonizers-biazed historiography, "Filiping-
point of view” focuses on what the Iilipmo themselves thought and did
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medifications and change under the impact of Western colanialism. Teodora A,
Agoncillo, Cesar A. Majul, und John N. Schumacher, $.J. can be classified as the
picneers in writing history from the Lihpine-point of view (Mojares 1991, 9-100,

“Filipinus” az a subject of hizstory was a nagging concept back then, when
“Filipinoz” eonnoted only “Christiang op Bizayas” ((flang 1969, 35). Amid the
deteriorating pesce and security conditions brought about by the eommunists
armed struggle and separatist movement in the southern archipelago, the
integration of minorities into the body politics became a political agenda. Political
leaders and =cholars alike believed that the new concept of Filipine-mess needed
te be ereated in order to evoke national sentiment for building a nation. Leslie
Bauzon writes that ethnographical studies ave needed in order to fostor “auy
greater mowledge and understanding” of the rich culturcs and creativity of the
ethnie groups comprising the Philippine population, and thus recognize them as «
precious parl of “our cultural heritage "Those studies must help in realizing the
unity and stability of the Philippines (Bauzon 2002, p. 150), Thus, an academic
InQuiry was promoted Lo seek the commonalily in the past based on which
nalional dentity would be promated.

Studies on loval and minorities’ histories were pursued for that purpose.
It was a transition of historians attention from Manila to other localitjes,
National imstitutions as well as local ones such as the National Historical
Institute (NHI), National Commission for Culture and Ares and the Fhilippine
social Counsel played an active rale in promoting local history in order o
Incorporate it inte the framework of national development (Tan 1982, PR 17-18,
Churchill 1993, pp. 20). In order Lo actively pramale the studies of the ethnic and
vultural minorities, the administration founded an mstitution such as the Tribal
Research Center in 1967, The TRC iz an integral unit of the Commission on
National Tntegration, or ONI, which was established in 1957 for the mission to
enhanee the propress of the Muslims and other cultural minerities of this
country, The mission includes “the promotion of their educativnal, cconomic,
social, and political progress” (Majul 1972, p. 14),

The TRM's iitiative, in cooperation with academic institutions such as
the University of the Philippines (UP), laid the groundwork to make CNT g
prospective grantee of Asin Foundation, SEATC, UNESCO, PEO, Fund-far-Peace
Program, ste (Tamano 1974, p. 266), The UP developed a program of local history
slarting with g praduate history course on The History of the National Minorities
'll'll:lu:iing the Muslims, which was offered in the sccond semester of the 1976-
1977 academic year (Tan 1982, p. 18). Not only did the institutions at the
metropolis play significant roles, but alse thoze of locals the Cebuano Study
Center at San Carlos University, Cebu, Silliman University in Dumaguete
Central Philippines University in Doilo, Xavier University in Cagayan de Oro,
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Vindanao State University and Dansalan College i Marawi, ns woll as Noter
Dame College of Jole 1n Salu,

In those various local histories, national formalion serves ae the cemtral
guiding principal m historical narvatives (Gealogo 1854 pp. A alse Mojares
1991}, Mojares, citing from historian Lucien Hanks, describes the palterns on
which nation-oriented local hustory can be classified.

The first ie that loeal Listory being the vnactment of nationally
significant events in a particular lecality. Such type of local histary could loster
local pride but it is largely unproductive for local historiography in g0 far as il
preserves the bias in [aver of national events as against loeal ones, (ther
significant “local” events would be neglected as a consequence.

The second perspective 1s that local history reflects events of i national
magnitude: and related to this iz a thivd perspective that both loeal aond national
history reflect events in world history. Mojaves argues that these viewpoints are
more productive than the first one because, instead of taking the locality as the
static setting of the national level, the fucus s plnced on what i really hnppening
on the local level.

The fourth perspective is that the unique local history is independent of
national histary, or in other waords, autonomous local history, Aseribing to loeal
history the mntegrity of its own structure af events is, according to Mojares, an
pssential goal for local historians to work toward. The lifth one is funclional
rolationship of local and national history. It means, on the one hand, to avoid the
rashly generalizing impulse that glosses over the importance and uniguencss of
local experience, and on the ather hand, & particularistic and relativistic impulse
that rejects 1o consider the contexl into which varicus local histories belong
(Mojares 1981, p.12-13),

The Philippine National History Society. which orgamzed the MNalional
Canference on Oral and Local History in 19898, clearly states that “while it is frue
that events al the local level have their own dynamics, local history alwavs
uniolds within the Inrger state af the nation” LApilndo 1898, Although the fourth
and fifth perspectives are grounded in the stwdy af loenl histories 10 sach as
MeCov and MeCoy and De Jesusl, still dispropovtionale attention has been given
Lo Lhe events of national relevance, auch as the Revolution in the end of the 19
century. In other words, local history funections Lo complement Lhe desive of the
regime to forge a new national identity, and the more meaningful whaole {Bauzon
1981, pp. 136-137).

In the 1970s, with the growing activiam against the Vietnam war and the
U.8. hegemony over the Philippines Marxist analyais of history held ils sway,
El?ll.l]ﬂﬂd writh the influence of New HjE-tU!'}' 2. The shift of historical actors noned
methods from center-olites and positivist-doeumentary resources Lo those of the
magses and greater variety of both documented and andecumented resources 1=
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turther aceelerated. Slogans like “Portisan scholavahip.” “histery fram below" and
“history of inavticulale” are cherished ng the beend of histarical study moved from
center to periphery, elites to masses, and political to cultural,

Tadhanathe Histary of Filiping Poaple, written under the auspices of
President Mareos, exemplilies such a type of historiography, With the purported
aims of producing a “truly” nationalist history that could help "repniv the
damage” brought by the colonial experience, the bookenvisions the emergence af
the Philippine nation-state as a long process of development that wenl way back
to the Pleistoeens perind, Flova, fauna, and geographical fealures are depictad az
tharacteristics of the “Philippine” archipelago. By dizcussing the earlicr
formation of ethnic communities and atates as the beginning of Filipino history
and Filipino rools, Philippine history ia plotted as a constant search for the
revival of ancient freedome (Veneracion 1993, p. 84). Tadhans was considered,
indeed, ag a manilestation of the definite trend towards the building of national
histories and alsa the expression of histary from a Filiping perspective {Tan 1982,
p. 190,

Cesar A Majul's historiography, which | will analyze below, is suited for
the purpese of national integration and pursuit of inclusive nalional histary,
Farmer Exective Seeretary Alejandro Melchor commended at the hool launching
Lhat Majul'sMustime in the Philippines (first print 1973) as “useful and timely™
because il was a "specific application in the understanding of a specific prablem.
an approach that may well presage the changing of our own prescnt approaches
and the building of our New Society” (Melchor 1973 in Majul 1999, p. ix), “A
apecific problem” refers to the marginalization of the Muslim population, whoze
integration was an important pelitical agendn for the Marcos administration. For
Lhe Mew Society project, which was considered as a first serious attempt made by
the national gevernment to integeate caltural minerities by preserving their
distinetive eulture and custeme, ! Majul's worl was taken as an explanation Lo the
“problem” that emerged in the southern Philippines. Writing history of the
Muslims as “one of war,” primarily against the Spanizsh incursions (Majul 1999,
p. 403}, which he presented as the "Moro Wars,” Majul saye chat the effectz of the
“Maro Warg” left deep scars on the Mushims up to the present and constitute
their currenl socwecoronic problems. Those wars left o heritage of mistrust,
sugpicion and fear between Lwo religions communities and for many vears served
to ohatruct the imtegratien of the Muslims (Majul 1976), | will now take a look at
Majul's presentation al the hiztory of Mushmes,

(esar A. Majul and “Moro Wars"

Muslims in the Philippines s one of the early wellresearched scholarly
works about the history of the Muslims in the southern Philippines us well as



The Mindanuo Forum Vel XXV, Mo, 2 M., ORARKI December 2013

adiacent islands, and their encounter with Spanish colonization when academic
inguiry in Ielamic influence was still not a major eoncern of scholars (Majul 1599,
39, Majul tried to overcome the limitation of Najech Salechy's plonecring wurks
in which Salesby's lack of knowledge about Telamic institutions relegated the
ingquiry into lslam in the Thilippines to a relatively unintelligible molated
phenomenon., Majul was eritical that Salechy's works, among some pther
publications on Sulu and Mindanao {e.g. Tan 1967, Leto 1971 Fiefer 1872}, “still
remuined authoritative and most Filipino historians and writers of history books
have repeated uncritically most of what he had written” (Maju] 1998, 28),

In such scarcity of historical studies en the Muslims, Majul theorized that
the “Moro Warse” coupled with the advent of Tslam to the Philippime
archipelago,was a parl of the general expsnsion of Islam in the Malay wrorld
where sultanstes established a connection OMajul used the term “Malaysian” or
“Malaysian world” for the geographical conception of Malay Fen nsula, Indonesia
and Philippine Archipelagos, Majul 1458, 88), The history of the Muslims that
Majul established berame so  influential that it displuced the Salechy-Majul
paradigm from which all historical works on the Filipino Muslims were
drawniTan, 19497 also Sakili 19497,

Following a discussion about materialz and sources [oe writing the
history of the southern Philippines, Majul describes an introduction and gpread
of lelam in the Philippines via Malaysia. A subsequent whole chapter 1s
introduced Lo describe the intruslon ol European colonialism into the Malay
warld, which is synonymous with Tslamic community or darw/-fsfam. Due to the
aneounter with colonizers and Christianity, a distinet zenze of Islamic patristism
emerged among Malay leaders, and becauze of Islam-bound identity, they were
called “Moros” which put them into a separate category from other population of
the Philippine archipelago or “India.”

Majul affirms that without lalamic consciousness shared among the
peoples of Sulu and Mindanao, the latter wonld have casily been swept away by
Western colonialism and relegated to the limlo of conquered peoples Qdajul 1999,
a4}, Then he lales a closer look at “Moro Wars" that took place belween the
Bpaniards and Muglime from ahaut the time of Legaspi's arrvival in 1665 ta the
last days of the Spanish rule in the Philippines {Ibid, 121). Majul described the
“Mora Wars” as the process of forging a gelf-conscious, Islam-bound dentily.
which vensclidated the anti-eolomial struggle of the Mushms., By interpreting
Muslim history in such a way, Majul recast the negative imapes that 1elam and
Muslims were associated to patriotism or patriotic fighters. His "Moio Wars” has
remained & popular paradigm in the wrting of history of the southern
Philippines and Muslim Filipinos to thiz day {zee e.z. Bauzon 1591 De los Santos
1899 (3lang 1969 Gowing and MeAmis 1974 Guerrero 19720 Tsidro 19745
Quimpo 2003; Sakili, Isdury, Asain 1997; Tan 1893).
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Majul explains the "Moro Wars" as a six-stage series of wars based on “shifting
motives and different political results” (Majul 1999, p. 123). What he extracted
from this series of wars is, first, that they were religiously motivated conflicts
between the Spaniards and the Muslims for the former tried to subjugate the
latter (see Majul 1985, p. 18; 1972, p. 20). The loss of their religion pozed the
greatest threat for the Muslims. Islam then became an “1denlogical force which
rationalized resistance while infusing patriotism” (Majul 1999, p. 113). Second,
the "Moro Wars” depicts the Muslims as an unconguered people contrary to
others in the archipelago and attributes this to their religion and the relatively
advanced political institutions of a sultanate (1969, p. 377 & p. 399),

What is significant about the “Moro Wars” is that they differ radically
from a previous derogatory deseription of the Muslims as pirates. Spanish
historians such as Vicente Barrantes and Jose Montero v Vidal ecalled the
Spanish expeditions “guerraspiraticas” or pirate wars, carried out to BUppPress
what they considered as piratical incursions of the Muslims into Spanish-held
territories. Depicting the Muslims as pirates had been the norm. Delor Angeles
wrote in 18964 how the recognition of the Muslims as pirates was inherited from
previcus scholars (Angeles 1974, p. 27). According to Angeles, Jesuit historian
Horacio de la Costa also supported the view of Vicente Barrantes and Jose
Montero y Vidal De la Costa believed that assuming Spanish sovereignty aver
the Visayas imposed the clear duty of bringing an end to these raids. Although
Gregorio F. Zaide regards the “Moro Wars" as an outgrowth of the Spanish
invasion, Tecdoro A. Agoncillo and Oszcar M. Alfonso argue that the Muslim raids
on Christian settlements were piratical. Nejeeb M. Saleeby also wrote that the
Muslims were piratical. Angeles observed that researchers primarily referred to
the instructions that Spanish Governor Sande gave to Figueroa, a commander of
the expedition to Sulu in 1578, to assess the motive of Spanish expansion, which
was, as 1t appeared in the instruction, directed against Muslim pirates (Abgekes
1974, p. d0.

Majul's counter-argument to Spanard-biased designation of the Muslims
as pirates is that it was patriotism and their religious zeal that kept the Muslims
LII:’]EDIH.]'LIE'I"E& mIEL'Iu. 1999, P E"i, P 113 and B -'iﬂﬁ"iﬂ'?]. He 1Eg"[t-h]TIJ.E-ES- the
Muslim “piracy” as the counter-offensive against Spanish invasion, and goes on to
insist that although it is true that there were Sulu and Iranun pirates, sultans
were also concerned about the piratical activities, and marauders privately
financed for profit without official sanction (1999, p. 122 & p. 408). Also, piracy in
the early part of the seventeenth century was essentially a private
entrepreneurship: there was no official connection with sultans who were alsn
wary of sea pirates (Majul 1999, p. 123}

Defense of Islam fueled the struggle of the Muslims. Majul writes that
the Moro Wars led the Muslims to believe that the wars against them were
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mainly because of their religion. This, against Spanish expertations, made the
Muslims adhere more to Islam as a cherished value and source of idenuty to
differentiate them from their enemies: the Spaniards, and Christianized indios
(Majul 1966, p.20: italics origmall.

In order to show the important role that Islam played in the Muslim struggle,
Majul cites corvespondences between sultans, reports as well as accounts by the
Spaniards.He, for instance, cited a letter from Sultan Amsterdam of Ternate to
Sultan Barahaman of Maguindanao, which stated that the Dutch were enemies
of [aith and that they actually had a plan to intreduce Christianity to Sulu, The
letter demonstrated a high degvee of Islamic consciousness (Majul 1999, p. 98).
Majul also referred to Sultan Kudarat's letter to Sulu Sultan Bakhtiar, narrating
that the killing of two priests in 1685 was because of their preaching of
Christianity and their attempt to foree Muslim leaders to leave Tslam.

“Moro Wars” ag a Myth

The discourse of Spanish offensives against the Muslim South was
undeniably religious in tone (McKenna 1998, p. 82), Home recent studies,
however, criticize Majul's emphasis on religion as the foremost motive of the
Spanizh invasion of the sputhern archipelago and conflicts with the 3Muslims.
Thomas M. McKenna, in his ethnographical work on the rank-and-fle in the
Muslim separatist movement in Cotabato, states that a notion of the identity of
the Philippine Muslims {or Moros) that transcended their linguistic or political
digtinctions exiated in the Spamish colonial period s s myth. According to
Melenna, individual skirmishes, engagements and campaigns conceptualized as
the “Moro Wars" are not based on historical evidonce. Beginning from their
carliest expedition up to military campaigns during the last decades of the
nineleenth century, Spanish official documents advocated the destruction of
mosques, the suppression of Islamic teaching, and the cuerr:'iw conversion of the
Muslims to Christianity. “Nevertheless,” McKenna says, "this religious rhetoric is
most oftern inlaid in texds that also announce more mercenary objectives related
[Py n\unﬂlju":.!,inﬂ trade, E(:Int.ru].].'i.]“.lﬁ" FEAOUTCCS, HI'[{J. ﬂl’-'].lll‘*ﬂtil‘.ll?,’ tribute” {,1993, - EIE:]
There is not much historical evidence to suggest that anti-Spanish conflicts led to
the forging of Islamic identity among the Muslim populace, nor did such elevated
ronscioueness “formled] a sort of identity and nationalism among the Muslims”
(Majul 1999, p. 114}, Mckenna also draws upon the "two most famous anti-
Spanish appeals on record,” the 1603 address by Datu Buisan to the Levie chiefs
and Sultan Kudarat's 1639 exhortation to the Maranao datus, to say that they
contain no reference to Islam nor any mention of religion whatsoever (MeKenna
1998, p. 82). The relationship between the Muslims and Spaniards was,

according to Melenna

10
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--primanly a cold war consisting of extended periods
of mostly peaceful existence with the Spanish eolonial
intruders i the North comeiding with intersultanate
rivalry in the South. That relntive enlm was only
oceasionally punctuated by armed confrontations
between Spaniards and particular sultanntes, clashes
that tended to be isolated events of relatively briel
duration (McKennn 1998, p. 83),

James F. Warren, too, eriticizes Majul' elassic book becnuse it romanticizes
Muslims’ encounter with the Spaniards to o certain extent as o holy war, or
Jthad, between the “Moros” and the Iherian invaders. Majul's mterprelndion,
according  to Warren, misses  the dynamics of  the cultural-ecologien]
transformation and the multifaceted changes i the Mindanao-Sulu region for
more than four centuries beeause 1t lacks o perspective on the complexity of the
region, having become o erucial part of the global ceonomic svstem involving
China and the West (Warren 2002, p. 24,

Historian Shinze Hayase makes n different interpretation ag well, He
siys that the term "Mores” gives a wrong impression that the Muslims were nll
umted. Although Haynse writes that massionares’ pntmphing of Ul‘n"tﬂliu.nil}'
stimulinted a sell-awarencss of being o Mushm among the sultnns and the datus,
Lhe faet is that each ethnoboguiste commumty schieved an anigue socinl and
historienl development (Hayvase 2007, p, 48). Such o perspoctive resonnies wilh
Samuel K. Tan, who disagrees with the anitary approach that consgiders the
Mushms as o unified people sinee the pre-Spamish period. Tan snvs that it cnuses
some misconceplions and illusions about the Muslim history and culture. Mushim
resigtance was nol necessarily correlnted with the existence of basic unity in
eulture or history (Tan 1982, pp. 61 nnd 65),

*Moro Ware" as an Interpretation

Majul emphasized Bath an slam that teanscends their ethne linguiste
difference and makes the umbied Muoshm  strugele  possible. Sueh  an
mterpretation helped create a dichotomous relationship between the preople whio
embraced Islam and their common  enemy, the Spamiards, who tried o
progelytize the Mushms,

It is not, however, correet to say that Majul ignored the internal vivaley
and contestations or disputes among the "Moros,” His boak nlso depicts |;L-Lg;-;-
terms as well as animosibies among sultanates and those between sultanntes and
European forces. For Majul, “it seemled) quite obvious that it was in common
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defense of the Faith that cven erstwhile enemice fought side by side against che
Spanish” (Majul 1999, p. 406),

An lusiration of the power relation i the Pulangl river basin based co
the accounts of Majul, McKenna and Hey [lewo will reveal the contrash in
interpretation. Since the early sixteenth centurv., Maguindanao and Busyan
started lo dispute the leadership over the territory (Hayase 2007, p. &3
MeKenna writes that the vivalvy mativated the Buayan sultan to enler into a
poace treaty with Spain in 16056, As a consequence of the contested relationshap
and also of the expansien of the lugrative trade with China, joint-sponsored slave
raids by Cotabato sultanates against Spanizh-held territories were discontinued
(McKenna 1998, p. 83), Majul, on the other hand, describes the peace treaty as

Thiz agreement [peace tresty], 85 can be elearly seen,
represcnted a shrewd move on the part of the
Spaniards, for in =0 dealing with the Rajah of Buavan
asg the paramount chief of Mageindanag, they were
creating dissensions between him and his rival,
Baisan, over the contral of the eotive Pulangi (3ajul
1999, p, 134).

With vospect to the raids led by Mapuindanao-Buayan inte Spanish
perritovies, Majul's view is that it “represented a determined effort on the part of
the Muslims to wean these areas away from Spain and to exact tribute from the
natives in some arcas, lhus contesting Spamish rights over such mhbabitants”
(Majul 1999, p. 136}, Historian Rey [eto, on the other hand, deseribes Lhe peace
treaty in Lerme of superior power that Buayan enjoyed over Maguindanao, which
hay been misunderstond by generations of historians:

Sirongan [Raja of Buayan's| desires to be revognized
and supported by Spain, however, is symptamatie of
the internal straing in the Maguindanao polity, the
pver-present cenbrifugal fovces which make any
political nnification = teaucus affair. Some months
before the signing of the treaty, Kapitan Laut
Ruizan [of Maguindansol had made an angry
speech at the Buayan court which brought to light.
his jealousy of the speeial treatment given by the
Spaniards to Sirongan (Heto 1871, p. Rl

Along the “Mora Wars" 'Interprﬂrtﬂtiun, T'r'TEju] asserez that “Tslam [JJH}r‘i-'L’]
in stiffening the resistance of the Muslim against Spanish effort te dominate

|2
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them cannot be over emphasized” (1999, p. 407), But why, then, is the Islamic
factor that led to the unitary resistance important for Majul to emphasize? The

explanation can be found in the underlying logic of Philippine national history, to
which now | turn,

“Moro Wars" and the Philippine Revolution

Majul believes that the possession of “a common past” is imperative for
an unified national community (Majul 1966, p. 3). In the making of national
history, a certain event of the past comes to be identified as “our” history, rather
than that of different peoples. Benedict Anderson asserts that French citizens
forgot medieval religious eonflicts among fellow Frenchmen, and instead
remembered them as “family history” due to a systematic historiographieal
campalgn deployed mainly through the state’s school system. A vast pedagogical
industry obliges young Americans to remember the hostilities of 1861-65 as a
great "civil war” between “brothers” rather than between two sovereign nation-
states (2003, p. 201). In other words, by remembering a particular piece of the
past, by making it owr own, we create a sense of belonging to a certain group of
people (Morris-Suzuki 2005, p. 23; emphasis mine).

In the Philippines, "a vast pedagogical industry” cateporizes history in a
chronological sequence: A Golden Age (pre-Hispanic Society), the Fall (ie. the
conguest by Spain), the dark Age (17 and 158t centuries), Economic and Social
Development (19 century), the Rise of National Consciousness {post 1872), the
Birth of the Nation (1898) with several binary oppositions of forwardbackward.
reason/superstition, enlightenment/enslavement, modern/traditional, religion /
progress and so forth (Hleto 1986, pp. 4-5).

In such sequential mapping of national history, “a piece of the past”
which is to be identified by all, is the Philippine Revolution 1896-1899 through
which a new nation came into being. Tkehata wrote in 1968 that:

.. for almost two decades, debate over the deseription
of the national history, and especially of the history of
the revolution around which the national hizstory
centers, has raged back and forth in the academic and
journalistic worlds (p.116).

Ikehata points out that such a debate has developed over and revolves around
the point: who really bore the burden in the history of liberation of the Filipine
people--that is, what stratum of people.

The question became particularly important after the publication of
Teodoro Agoneillo's The Revolt of the Masses The Story of Bonifacio and the

13
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FKatipunan (1956), Agoncille’s thesis that the masses were the center of the
Revolution was contraversial enough at the time when the vrihodox view upheld
ilinstrados, or clites as the leaders of the uprising. Lmportantly, the identification
of & particular stratum as the standard-heaver of the revolution is not simply a
problem of histoey ot is also the one closely connected to the similar problem of
singling aut a stratum as standayd-bearer of the nation-building for the present
and the future as well (Tkchata 1968, n. 117). This is why there has been a heated
debate over whether it ig Bonifacic or Rizal {(synonvmons with masses wnd elite
respectivelv) who shauld bear the symbol of the Revolution (e.g. Agoncilla 1566
Constantine 1969 Ileto 1998, chap % and May 1996 Nagano 2000 Quibuyen
1934),

How to deseribe the Revalulion, particularly on whose role historians
shed a light, i3 of preat importance. But how about minerities and the Muslims?
Nathan Quimpa argues:

The Muslim “Filipinez,” who are mostly in southern
Philippines, do not (eel much attachment to the
Philippines and Filipino since, 1o the fivst place, they
did not take part in the adoption or appropriatien of
these names....they did not take part in the 1856
Revolutien, the 1898 declaration of Philippine
independence nor in the 18989 inauguration of the
Philippine Republic (Quimpo 2003).

In order Lo integrate the Muslims into the nation towards a path of
building a national community, the Revalurion, the center of national histary,
needs 1o find a juncture with the history of the Muslims, The “Moro Wars” is the
kev in that dimension. By claiming that the "Moro Wars” are part and pareel of
the strugple of the entire nation, Majul connected the struggle of the Muslims
with that of other peogle, which culminaled in the Revolution.

Former Execcutive Secretary Alejandro Melehor stated that Christians
and the Mushms neaded to take pride and glory in cach other's achievements ta
bocome one people (cited in Majul 1999, p. xii). The “Moro Wars” as the unified
anti-eolonial strugele for more than three centuries is the very factor that the
Muslims would be proud to show as their "achievement.” Majul, in Musfims in
the Philippines, tells readers that the Muslims were determined to refain their
own views of independence and liberty (1989, p, 371). Their strupgle “was not an
isolated or insignificant phenomenon but an essential part of che genecral
resistance of all Muslim peoples in Malaysia (refers to the Malay Peninsula,
Indonesia and the Philippine archipelago) against Western Imperialism |zic),
colonislism, and Christianity." Therefore it "can be considered part of the
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hevitage af the entire Filiping people in the history of their struggle for freedom”
{1999, p. 410). '

Rationalising the anti-eolonial struggle of the Muslims as that of freedom
lor the entire nation or even for the Malay waorld iz found in numersus texta.
Mastura, lor instance, interpreted Sulan Kudarat’s exhortation of Maranaos in
|63t as his emotional reaction to the condition of foreign rule and alse bis
pagsion for the freedom of his fellow Filipinos (1924, p. 21% Gowing and MeAmis
posit, “If the history of the Philippines were written fully and without prejudies,
it would tell of how the Muslim Filipinos offered the earliest snd the longest
urmed national vegistance o the encroachment of Western imperialism in these
islands” (1974, p, ) Tadhans states that Wilipinos never lost sight of the
natinnal community by vigorously confronting the colonial powers through armed
registance, in which the Muslim struggle is a particularly important element.
Among the Filipino oligarchic class and other non-Christians, the armed
resistance of Muslime strengthencd the need for unity and the search for a
secular, humanishic, and Filipimestie basis of cohesion {Marcos 1876, p. wvil.
Tadhana goes on o suggest to “recount these first glovious blows” from thesze
struggles carried out by the Christianized people, the Muslims and indipenous
elements of the pan-Filipino resistance to the eolonial order (p. 214),

Critique of Nationalist History

Mationalist history, projected to overcome colonial histoviography, has
however hoeome the target of criticism, Such crilivism can be categorized into
three! the first one centers on perspectives and interpretativns. Writing history
primarily as that of struggles against the foreign invasion {e.g, Majul's “Maoro
Ware™ and of a process towards forging a nation (e.p. Tadbana) fall in this
category. Critical reflection af such nationalistic perspective and interpretation is
initinted at the asrly stape. In the ezsay on perannal experience of the Cornell
University, which was regarded az "Mecea” of the Southeast Asian Studies, Rey

leto recalls that nationabist history was considered as “bad history.” Like
Furaeentrie history in the L5, academe netitutions in the 1960s and the early
1970a, and some American scholars (guch as Harre Benda, John Smail, Wollers
and Benediet Anderson) attempted to find a “third-way”.

Meto explains that as a “third-way,” Smail's “autonamous history”
paradigm was put forward in 1961, The idea of autonomous histery is to focus on
Lhis social hastory of the regons
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..to avaoid being Buroventric or Asia-cenbric, one must looke bevonid
the colonial relutionship, shake off the prenccupation with the
nationalist or antieslonial encounter, examine the underlying soclial
structure, and detail the sovial changes of the people, other than the
domestic elite, who make up the bulk of the population {Ileto 20021

Smail considered nationalist historiography as a “closed system” and only
a partial solution to rejoct colonial history and reflect great changes in Sputheast
Asia, which meant the rise of new sovercien states and the breaking down of
parhicularism,

Second is based on empiricism and positivist stance of objectivity and Lhe
validity of malerials, A good example is Glenn May's deconsiruetion of Andres
Banifacio (May 1998). Based on lacticity and the wvalidity of materials and
interpretations, May claims that Bonifacio as a national hero is the fabrication of
Filipino historians. May's “ohjective analvtical work”™ is, however, counterad by
Floro Quibuyen who reveals that May's tactic in dismissing sources he does not
like {i.e nationalist historians) i= itself dublous May intcrprots materials that he
thinks valid, making his own judgment in the process {GQuibuyen 2002). As leto
also points out, it is hard to claim inneeent objectivity in May's favor of written
documenta particularly produced by official ones and intellectuals over nom-
documentary sources such as symbols, ritualz as well az epics {Tleta 1968,
chap. ), The to postmodern criticizm and deconstruction mentioned at the
beginning this paper, it became almost impossihle to keep absolute faith in
documentary sources and hold on to conceprs like objectivily and bias-frec
abzervation (see og Friedman 1997}

Third cme is the wery methodological premisze on which history as a
digcipline is formulated: the sense of time, ttuth and of being (Chambers 1997).
At firsl glanes, this approach seems to ovverlap somewhat with the first ane, hut
they are different in a significant way. While the fvst eriricism is about the shift
of attention from political history to zocial and from nationalism to indigenous
perspective, the third is about the attempt to overcame methods and concepts
priginated in the moedern Lurope that have conditioned Lhe warys that human
practives are analyeed. Here, postmodern decanstruction comes in,

Heto's critics] evaluation of DGE Hall's history wiling 1s a case in point (Tleto
a002). Hall's text was considered first to proclaim the death of the Furccentric
history and it pioneered and influenced the "autonomous history” paradign, Tleto
scrutinizes Hall's study of Burmese history to locate "Durma” within the broad
narrative of the spread of Reasen and Progress 1o put into context the teaching of
Asian history with Burma in it. The incorporation of Asian history into the Big
Story of the march of Progress made Bin lizh conquest almost necessity, Having
heen o colonial scholar-olfficial in British Burma, Hall was a0 eritical aboul
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natumaliat history that he scemed to helieve it was the lault of despotic, nareow-
minded ov even insane Burmese kings who drew their people into wars against
the level-heuded agents of modernity, namely the British.

Postimodorn exviticism is to deconstruct the very notions of regsen and
progress, the values engendered by modernity, in order to look bevond human
practice outside authoritative time and mental frames. Seeking human practices
ratgide the modernity-framework of g story” has been earried in subaltarn
studies, which the warks of Tleto (1978) and Tadiar (2009) closely relate to, I will
summarize subaliern studies’ challenges to modern hiztoriography and iMlustrate
how the history of the Muslims would e like if the methods of subaltern studies
are applied,

A Bubaltern Btudies” initial member, Dipesh Chakrabart {1998, 2001)
uses the term “localized knowledge” to see history without the desive to integrate
it to the coercive whole, such asg a nation-sate, "Localized” does not connote the
venter or whole from which the term "“local” iz derived. The local in the national
cantexl could be the imdicator of complexity and diversicy, but il never threarens
the wholeness, vr, “authentic” national history. Since “localized knowledge” does
not cnvisage the states and narions az “central organizing nrinciplez of human
society” (Pandey 1992) az thev used to be or still are, it does not dismiszs events of
the past thal do not help put forward or even contrast the developmental goal of
a poople towards a national commumity. Loculized knowledge docs not elide
pesky facts that are unfit to forin the larger nation-state hur it pAays attention o
“histarical discontinuities, deso ends, contradictions, as well as allernarive
explanations of the mutivations of historieal actors” (McKenna 1988, p. xb. By
nefining suballern people as an oppressed class, who cannol imagine the state,
Chakeabarty writes:

We live in socielizs structiursd by the state, and the
oppressed need knowladge lorms that ave tied L that
reality...Can we imagins another moment of subaltern
histaries, one 11 which we say—permanecatly, nol simply
as a matter of political tactic—with that which 12
fragmentary and episodic? fragmentary, not in the sense
of fragmenis Lthat refer to an implicit whaole, butin the
sense of fragments that challenge. not only the idea of
wholeness, but the very idea of the fragment itself for, if
there were not any wholes, what would fraocments be,
what fragments of?h. Here, we conceptualize the
frapmentary and the episodic a5 those which do net, and
cannot, dream the whole called zhe state and must,
rherefore, be suggestive of knowledge forms that are not
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tied to the will that produces the state (Chakrabarty
2002, pp, 34-36: italics ariginall.

The concept of “fragmentary” reflects the critical examination Ehat
“higtoriography functions, and has long functioned in a political context where
the rhetoric of nationalism is of contral importance” {Pandey 1990). By wriling
history within this purview, “minerity” cultures and practices have been all
expected to fall in line with the "mainstream” national culture, and all that is
challenging. singular, local, mot to say zll different, appears threatenng
intrusive, even “foreign” to this nationaliam.

Localized knowledse iz to become conscious of the time framework that
defines the way human progress 1s explained, as well as rotions associated with
the framework (e, secular, rational, pelitical. etc). in order to understand the
different relationship and different ways of being in the modern waorld.

In terme of the frapgmentary epizode that Majul's historiography does not
mention, McKenna's analvsis is revealing. In songs and stovies among the rank-
ani-file of the Muslim rebellion, there is no concept of bangss (nation) but inged
iface-to-face community), Under the official propaganda of the independent
“Bangsamoro nation,” the rank-and-file fighters’ struggle in defense of Tslam is
linked with the armed defense of thelr cultural tradifion, property, livelihood and
life. In one of their songs, those sentiments are axpressed n the language of
logality and territoriality rather than in terms of nationality (©MeKenna 1998, p.
141}

Furthermore, the rank-and-file narrate their experience in words chat
never appear in modern historical writings. McKenna cbeerves that pepular
support for the rebels was cxpressed symbolically in popular narratives of the
divine mercy shown to the rebels, which 1s most oflen manifested as ancestor
spiricz that appear in the form of crocodiles. A Campo Muslim resident told

MeEenna that

The pagali (literally, relatives) are large crovodiles with
hands of yellow around their necks. In times past, people
would place food on the riverbanks as offerings to petition
thern for favars, These stories are hundveds of vears ald,
but we have proof that these spirit crocodiles sl exist
because they assisted the fighters during the rebellion,
{mce, in fact, when a carnival came to Cotaliato City
during the war,the government soldiers arrived and shot
all the crocodiles on display there™(MeKenna 1998, p. 192)
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Another "unauthorized” narrative illustratos how those deemed to be
fghting tor th'-'"”.l’;'-f"ﬁ were afforded divine mercy in the form of supernarural
guardians of the faget. One of the well-known eommanders recounts:

Onee during Lhe siege of Tran, | was eating ripe mango
with my companion. I heard a hird call ‘Awa, Aws
(means leave’ ar ‘get away in Maguindanaol. I told my
companian, ‘Guick, we have to move” He did not helisve
me. 1 jamped inte our foxhole and juse then a jet
appeared overhead and droppad a bomb right whers we
were. My friend was blown to pleces (p. 326, fuotnote 18),

stories like thiz would be classified as mythalogy or folklore studied b
anthropologiets, but notes the dizcipline of history? Historians cannat talk shout
now supernatural spirits affect events in the real world because 1t makes nn
senae b Lhe secular, rational, modern human exisience that the modern social
sriences have estahlished.

Such an attempt toward 2 more democratic historiography has dismissed
“unautharizad” voices sither as a concern in anthropoloey or mythology ar as &
[eeple’s psychic defense mechamism in attempting to attain peace of mind
(MeKenna 1998, pp, 271-272). These views consider that mystifieation helps
Muslim subordinates reduce emotional distress by placing power aur of reach,
thus, serving as a form of consolation.

The exclusion of mythalogieal explanstion from nistoriography leads o
labe]l these who believe in 1t as primitive or pre-madern. Prasants and their
rehellions have heen described as “pefres v ignorantes” Tpoar and ignarant), pre-
palitical and exhibiting & backward consciousness (see ey, Chakrabarty 2000, &,
ety 19880, “Fanasticism™ and “gnorance’are the words that sxplain TeCurTing
pritests and peasant upheavals (Sturtevant 1976, p. 174). Tmportantly, such an
interpretation helps to establish a presupposition that pre-palitical and pre-
modern peasants ars inevitably transtormed to modern. prlitical citizens of the
nation-state. The Philippines free Pross explicitly expresses it “no nation can he
founded on a dewntrodidaen peasantry” (Jan, 17, 1931 cited in Sturtevant 1974, p.
191).

Such a conceptualization leads us to recexamine “the presumption thar
the pobineal consciousness of masses 12 backward” (Quimpo 2008, 210). The
difficulty of NGO and PO (people’s vrganization)-initisted popular palitical
erucation of the masses in the Phibppines tao “raize their political conseousness”
15, secording to Nathan Quimpo, the translztion of concepts (such as “power” and
“empowsrment,” which they are oot familiar with) into Filipino or other loeal
languages (2008, pp. 207-211). However, other ways of belng and thinking are nat
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without questions of pawer or justice, to borrow from Chalrabarty, but those
questions are raised on torms other than voeabulary of modern thought L2000, p.
112}, Therefore, it iz wrong to perceive that modern citizens have "true historical
consciousness,” while the peasantry are examples of “partial” or “false”
congciousness (Seatt 1979, quoted on Quimpe 2008, p. 211).

Along that line is Neferti X, M. Tadiar's vecont work on a continuation
and critical extension of a subaltern studies project {Tadiar 2009), Dealing with
literature, not histoviography, Tadisr summarizes that a unitary sovereign
nationalist subiect articulated in literature after the Second Werld War az the
proper historicsl agent of an anti-imyperialist movement, She then tries to seck
non-hegemonie, disgident national subjects in the contemporavy period, whose
experiences, woven in “often viewed as atavistic and mystified habits,” help to
“bring aboul broad sovial changes in ways that these groups could not foresee”
(Thid, p.#). The reason Tadiar sece the subaltern as “the political seeds of an
aliernative future” iz thut they inhabit where the contradictions of global
capitalism first appear, thercfore there we can find their creative capacities
strugeling to surpass the hmils of the life to which they are eondemned and the
apparatuses of capture minted by capital and state powers to appropriale those
creative capacities and their political potential (Tadiar p.8),

In surm, lovalizing knowledge is communivation with, or chgagement in,
pxperiences outside the conceptz accepted 1o modern cpistemology rather than
estublished methodology. Chakrabarty claims that our engagement with the
“other-worlding,” (other ways of thinking of, relating tn and being in the world), is
prior to an abjective and historical study of cause and effect explanation (2000, p.
112). The former relationship makes the latter possible.

Critique of Decentralizing Thoughts

An attempt to unfold a heterogeneous werld and idenrtities outside
madernity and its imagination, however, does nol go unchallenged tvee eg, David
Harvey 1990, 2000, 2007; Ellen Meiksins Wood 1885, 1998 San Juan, E, 1993,
The critics point out that the widely erabraced relativist stance toward
universalizm and collectivism, in reality, enforces the logic of post-Cold War
reconfiguration of the world economy and the nterventionist and regulstory
practices of the state (e g Harvey 2007, p.42), David Harvey cautions that as the
result of such a relativist slance, various zocial movements tend to detach
themselves from state power but to gain their lot within the state, Postmoedern
wdentity politice makes hard to extract those movements from the local and the
particular to understand che macro-politics, and alse to imagine connections
among those struggles (Tadiar, p. 200).
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This eritical view of the "post* phenomena poses a serious guestion: can
we even Lhink of or affect social change, without universals of some sort? (Harvey
2T, po 247 Can such a form of knowledge help to make sense of today's new
lorms of insecurity and eritical issues that confront us? (see e.g. Ellen Meiksins
19895, San Juan 1999, p. 1 and p. 13)

The eautionary eriticism of postmodernism correctly points out that the
vmphasis on fragmentation and difference complicates any sort of social solid arity
vr achieving the national power by any social group le.g. indigenous peoples). San
dJuan v, offers eritical evaluation to a postmodern practice of dismantling
collectivity reflecting on politieal economy of third world countries (e.z. San Juan,
I 1998, 2008), Although his criticism deals with posteolomalism which, unlike
postmodernism, gains a momentum in the Philippine academic scene,
particularly in literary studies, both phenomena overlap in the predominant nen-
Furopean mterpretation of modernism,?

In lis book, From Globalization to National Liberation, San Juan Jr,
criticizes Dipesh Chakrabarty's “obsession"which is “to unmask, demystify, or
deconstruet the themes of citizenship and the modern state”. San Juan, E.
lnments such an academic pursuit for it does not speak of material reality which
rroduces and reproduces subaltern themselves: the status quo of existing
property relations, asymmetries of actual power relations in India, as well as a
nuclear-power chauvinism that thrives in regional conflict with Pakistan and
China {San Juan, E, 2008, p. 25).

Learning History in the Postcolonial Philippines

Ongoing  debate on  postmodern  critiqgue  and  subaltern  studies
hasrelativized modernity and historieal materialism by which our understanding
of the world has largely been cireumseribed. At the same time, the eriticisms of
postmodern thoughts convineingly direct our attention to the deepening crisis
brought about by the post-Cold War restructuring of state-market relations and
material relevance of postmodernism. :

My purpose in bringing together conflicting schools of thought is not just
to lustynte one after the other, but to seek historical knowledge that makes us
better equipped to make connection to the ETU‘?’iﬂE :mmplex world. Examining the
development and experience of Philippine historiography could offer us some
insights into such historical knowledge.

“As a developing nation, the Philippines is not so much concerned with
the question of whether or not history can be scientific. It is more interested in
the issue on the role of history in the search for national identity (Tan 1982, pp,
39%40). Historians from Agoneillo, Renato Constantine and Majul to Samuel Tan
do not consider the study of history neutral nor objective scholarship+ It is
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curious to learn that the writing of Philippine history has never considered itself
as hias-free, but as a struggle over meaning and the guestions for whom the
history is written and from whose point of view. As | have described previously,
such an attitude has been the object of criticism. Now that positivist and
documentalist approaches no longer remain authoritative, some scholars suggest
that nationalist history can be reconsidered in the light of posteolonial
scholarship. lleto suggests that it 1s perhaps time to revisit the issue of previously
dismissed “bad” national history such as Agoneillo’s and Majul's from Southeast
Asia, which was written against and subtly marginalized as “good” Southeast
Asian history but institutionalized in the late 60s. In the light of postcolonial
strategies, such obscured works may reveal “features of utmost relevance to us
today” (Ileto, 2002).

Historian Daging Yang argues that there are “the different regime of
truth” in different societies. Yang observes the arpument over the Nanjing
masgsacre and the overall Sino-Japanese War both in China and Japan, triggered
by a diary published by a former member of the Japanese imperial army and
points out that Chinese historians tend to place great emphasis on the overall
character of the war as Japanese aggression, often at the negligence of "details",
an influential tendency among Japanese historians is their seeming obssession
with details, either ignoring or paving pre forma attention to the big picture
(Yang, 2002. emphasis original). Seen from this perspective, it can be said that
“the regime of truth” of Philippine historiography is national integration: imbuing
the sense of national identity and fostering nationhood.

But if we cease our discussion at that, saying that different nations have
their own regimes of truth or no historian can capture the whole truth or totality
of what really happened, and that what we can do is to read a text with attention
to the social location of a historian and his or her position in the present, and
compare different interpretations seeking the coherence of the narratives, then
we miss the important aspect of historical knowledge. Morris-Suzuki suggests
(2005) to shift our attention from “historical truth” to “historical truthfulness.”
This is to focus on the process by which people of the present make sense of the
past, rather than on existence or nonexistence of historical facts. By being more
aware of historical knowledge, we absorb and engage with our emotion and
identity and being truthful to different interpretations and angles of the same
past events, we can have a fuller understanding of what had happened, and
importantly, our implication in the past.

Italian historian Benedetto Croce says that the only true history is
contemporary history and that changes in the contemporary scene must alzo
change historiography. When great changes occur in the contempeorary scene,
there must also be great changes in historiography, that the vision not merely of
the present but also of the past must change” {quoted in Tleto 2002), Ultimately,
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the veason we study history is to “lluminate the problems of the present and the
lﬁf"“‘”ti”i al the Msture” Appleby nnd othees 1994, p, @), then learning Philippine
‘.F:L!.'.I'Ii_‘g." can be said ns one way Lo secking the poots of presenl wrangs in order Lo
envIsion a more agalilarian yociely, One mny eay that the emphagis on “partizan
scholarship,”  the phrase  thal  characlerizes  hislorians such sz Renato
Constanting dilfers liltle Tvom nationalist history, But as Onofre T Corpuz
addrezses”the long neglecl of socinl justice,” ane musl inevitably confeont the
problems of eolonializm and its eonsequences in learning Philippine history or the
bistories of olher pestealoninl secicties in Lhat sense {(Corpuz 2005, p.623), [t may
be possible, as Smail advoentes, to study underlymp secial stracture gince Lhe
precolonial time and look bevend the colenial relationship. However, nobady
disputes the facl that lo understand contemporary Philippine society, “shake off
the precccupation wilh anticoloniol encountes” i nnpasaible. Bealuation of
colonialism differs acecrding o perspectives through which we see the woeld:
whether in the Wallenstein-type of world system or linguistic construction, But
surely, colonialism caused us, systems nnd institutions in which we lives The
Durban Declaration 2001% unequivoeally declared that the eflects and persistence
af these structures and practices brought about by colonialism have been among
Lhe Factors contributing to lasting seeinl and economic inequalities I many paris
al this warld today,

Postmodernigm malkes us more zensilive o mulliple voices and ta our
limitation and poesibility for envigioning the lorms of secial patterns and human
practices. However, the negative legaey inlheled upon us is ts “divores from
history and nature” (San Juan, B 2008, p.227) by the means of endless
relalivism. Bmphasizing the importance of bemg open to various interpretations,
howover, does not mean that all narratives are egually troe or need to be takon
as relotive true As philosopher Telsuya Takahashi emphasizes the value of
historical nareatives cannol be judped without reference o the outside events
that they deseribe. Efforta to nssess the volue of narvatives by, for example,
favoring the suppressed narralives of marginalized communities over the
dominant pareatives of majoritics are inadequale sinee we only value suppressed
minoritics over majorities. This practice, however, cannot be a valuable form of
hiztorical knowledpe. However, without some zense of “truth and antrolh” ar
“Justice and njustice,” historical knowledge 15 meomplele lguoted in Morris-
Sugul 2006, p.2da). Al pareatives are ool equal bul they compete over
legitimpey and recognition especially when it comes to, as  mentioned in the
beginning, human alrocities commibted Lo other peoples such as wars and
coloniahsm, What makes a narrative weigh over the other iz our judsment of
truth and juatice,

To do so, we must uphold g notion o fruth and the basiz of such a
judpment would be gocial justice e the lael of such. Moreis-Buzali savs thal
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different narvatives have different implications for the way in which we take
respongibility for addressing the legacies of past wrongs. Drawing on diverse
narratives on the Holocaust, Morris-Suzuki summarizes that each narrative
offers a distinet perspective on responsibility: conventional interpretation that
focuses on the political and ideological dimensions of the rise of Nazism and
emphasizes primarily the guilt of political leaders: a narrative which puts greater
stress on the continuity of social structures. rooted in the 19%°century Imperial
(ermany, which offered the necessary breeding ground for Nazism.This view
broadens the social range of responsibility for the Holocaust, and in some respect
makes the location of specific guilt more difficult to pin down. A third narrative
that foruses on parallels between the crimes of the Nazis and those of others,
particularly the Soviet Union, suggests a symmetry of responsibility between
Germans and their enemies: and a fourth narrative presents Soviet atrocities
that seeks to shift the focus of responsibility away from the German nation
altogether (Friedlander 1988 Molte 1893a: Nolte 1993b: Hillgruber 1993, quoted
in Morris-Suzuki 20056, p.14)

Viewing Majlu's work in terms of a narrauve and responsibility that the
narrative engenders, a eritical aspect of "Moro Wars" is that:

[They obviate] any need for the social analysis of
present-day  political mobilization for Mushim
separatism: ordinary adherents of Phihppine Mushm
nationalism are simply reenacting the precolonial past
(McKenna 1998, p. 85).

James Warren emphasizes the fluidity of ethnicity and the ethnic
identity in Mindanao and Sulu in the seventeenth and eighteenth centuries
Ethnic categories such as Iranun and Balangingi became fixed by the modern
state and the people in these categories were designated as “Moros,” but they
were principally descended from Christian captives from Luzon, Cebu, Negros,
Leyte, Panay and Samar. If todayv's Balangingi and today's Cebuano, locano,
Tagalog, Visayas and Yoggads share the same ancestral roots, War_re_u asks, what
does that reveal for understanding what it means to be a "Filipino” and for
political relations between Christians and Muslims? (2002, 413)

Furthermore, the emphasis on unified the Muslims struggles tend 1o
hlame the outsiders for creating current problems.! Writing about the cause of the

MNLF Majul says

Theirs [MNLF] has been a history of continual warring
apgainst foreign armies trying to colomze them or
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against  neighhoring  indigenous groups ftrying to
displace them from their land (Majul 1986, p. 102),

What the MNLF fought against was the Philippine sovernment which
‘became A mere succossor to the yrevious imperialistic Spanish and American
governments” (Majul 1972, p. 25), Such a perception, however, wnoves the
mmense land-holdings of datus and the class confliets amang the Muslime
(Kawashima 1959),

[t ie true, as Majul writes, that the desiruction of mosgues caused
Muslims l¢ beliove that these aclions were the result of a Christinn education
that fosteved hatred towards Lslam, Thess heliels may be merely suspicious, but it
ia helief rathey than actual facts that move people it action (1972, p, 26),

Locating those respensible for weongs in the past is not a methadological
practice bul is bound to have material consequences. Nur Misuaris agitation
steme g8 “from early sixteenth contury until the cluse of the nincteenth century
und till the end of the Second World War, they Muslim Filipinos] fought ane of
the longest and hitterest anti-colonial wars in history” (eited in Iajul 1985, p.
136); thiz narealive cannot be discarded becanse of the faet thar the lives of
hundreds and thousands of people have been lost or disrupted in the separatist
and independent struggle. The interdependence of the reallife event and
historical interpectation urge us to see history bevond the scope of authenticity or
relativigm,

Majul's "More Wars® are not completely irrelevant to his convietion that
Islamic values have universal importance. While working fur the hetterment of
the Muslims during cthe Martial Law years, he emphasized that the ndividua)
Muslim must develop the [alamic virtues of bravery, perseveranca, truthfulnees,
d’.gnit._',-: love of knuw]edgﬁ: and the lke, Such effot would make the luaslime
capable to work for the unity and eshesion of their community ag well as thoir
social well-being (Majul 1871, pp. 27-28). The emphasis vn Izlam as a Factor
behind the unified anci-colonial struggle served to raise movale of the
contemporary Muslims, and lead them toward self-awareness of thei glorious
Paet, virtue and unity that could shape their identity and Filipino citizenry in the
integrated naticnal communicy (zee e, Majal 1971 1978, 1999).

A cohesive nationsl community and planetary humanity thar Majul
lresmed of has vet to be achieved. On the onc hand, ethnie divergence and
aseortiveness in this eentury are pilched apainst the national centers and the
developmentalist state (Kothavi, quoted in Parajuli 1996), and the importance of
this vizgion of the latéer has not diminizhed. In the current glabalizing waorld,
where the threat of mutual destruction is more serious than ever, it iz not at all
wiopian to pursue the knowledge frame that allows us to envision plural wayvs af
being in the world,
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MNotes

L Jainal Rasul mentioned that under the Marcos admimsteation, ancestral lands
were recornized through Presidential Degree no. 410 onr Marel 11, 1974, and
the codification of Muslim laws on persons was Blkewise n genuine attempt not
only to recognize Muslim culture but to preserve their Islomie herilages ag well
(1979. p. 7).

Rev Teto artieulates the world of vebellion of fhe pessants thul invalves
superstitious beliefs and communications with supernatusl existence, As eto
narvates (1008), Pesvon sod Revolugon (1979) applies a guile  smilar
methadological approach as that of Subaltern Stadies.

i Aponeille once said that a past, which is not invested with significance m
relation to the present ideals, hopes, and fears, is not history but chronology,
With this concept of history as a frame of veference, “we of this time and place
might well ask ourselves whether we have made good use of our usable past in
aur march toward a life of freedom and independence” (guoted in Hila 2001, p.
19). Alzn. Constanting writes that the purpose of his book was to make the past
reusable for present tasks and future gonla, Thus, he made “ne claims to new
findings, only new interpretations” {1976, p. wii),

IThe argument about the similavity and difference between posteolonislism and
postmodernism 12 dealt with. for example, by Linda Hutcheon. Tt 2eema to me
that posteolomialism belangs to the larger paol of postrodern fashion, 1t is only
that posteolonialism refers to or deals with epistemolopical examination of
political system and identities that have been construeted in the process of
eolonialsm.

] borrow from Marriz-Suznlil 2005, p 253),

& Waorld Conference against Racism, Racial Diserimination, Xenophobin and
Helnted Vialence. Durban, South Africa. August 31 to Seplember 8, 2001,
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